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Preface of P. Luisetti 

"Cast your bread upon the waters:  
for you will find it after many days"  

Ecclesiastes 11:1, NKJV 
 

 
Palermo, June 2, 2021       www.letteraperta.it 

 

As I have announced on the front page The Story of Religion in 
America is the result of a series of ten episodes that were 
published regularly every week back in 1937 in the Adventist 
magazine SIGNS OF THE TIMES. The text was distributed in 
three columns (see specimen on the side).  
 

My initiative was to have them recovered one by one in the digital 
archive of our denomination, making them a single file for reading 
easily and for storage. Obviously, with my addition of explanatory 
maps and images taken from the web, the reader will benefit 
considerably during the deepening of the topic.  

Personally, while writing this work, through copy-paste-recompile, it has allowed me 
to learn many and varied new things that will have surely the same effect on you. An 
example is worth: if today in a newscast you hear about the state of Pennsylvania, 
you will know exactly where the territory is located and that its name originates from 
William Penn, a Quaker settler who founded Philadelphia, one of the oldest cities in 
the USA. Or, when you read about the rise of the Millerite Movement in the 1800s 
and its message of Christ's return, you will better understand what was the precursor 
religious substratum that led it. 

I have put all my skills into this work, in the confidence that many other Christians will 
derive a spiritual experience in reading it. I want to point out that the author Percy 
Christian in his exposition — like a red thread running through all the episodes — 
strictly adhered to the religious aspect of the subject, avoiding the overload of 
information that overflowed the banks of the study. I believe that the promise I made 
at the beginning, "A serie of immense interest and importance for every 
Christian who whants to be documented", has been kept throughout the brief 
compact excursus. 

A few weeks later in the course of work planning, I discovered in my research an 
eleventh article published a year earlier in this series (1936). So lucky! It's about a 
summary of the life of Roger Williams, a very interesting key character. The title is 
Rhode Island - An Experiment in Liberty. You can download it from my site on the 
next page. It should be read as a supplement how indicated in the third episode. 

If despite the attention and care that I have applied in the drafting of this document, 
any small linguistic or other error may have infiltrated, I beg your pardon as the first 
responsible. 
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THE STORY OF RELIGION IN AMERICA 
Index of the 10 Episodes 

 

Direct link 
to the 

original 

Article 
additional 

Download 

1- From the Old World to the New Here  

               

 

            HERE 

 

RHODE ISLAND: 
an Experiment  

in Liberty 
 

The life of Roger Williams 
 

By chance, I discovered this 
article published a year 

before this series.  
I recommend reading it, as it 

will offer a more complete 
insight into the history of 

religion in America. 
 

It should be inserted in the 
historical period of the 

Puritans in New England, 
related to episode no. 3. 

(Author: Percy Christian) 
 

 

 

 

 

 

2- Religious Beginnings in the Old South Here 

3- The Beginnings of Puritan New England Here 

4- Religious Problems in the Middle Colonies  

Single  

episode 

 

 

Here 

 

     Founding of Pennsylvania 

     The Quaker State 

5- The Great Awakening Here 

6- The Churches in American Indipendence Here 

7- Frontiers Expand Westward Here 

8-  Shifting Sands of Sectarianism Here 

9- Challenges of a New Order Here 

10- Churches in the Twentieth Century Here 

 
To quickly go back to any episode, you can use bookmarks placed on the side  

of the document. It is a very useful function in the search.  

 
 
THE SEVENTH-DAY ADVENTIST AUTHOR DR. PERCY CHRISTIAN (1907-1989)  
 

THE STORY OF RELIGION IN AMERICA 
 

Dr. Percy Willis Christian former Andrews University president (1955-
1964) died Sept. 14 as a result of injuries received in a car accident in 
Salt Lake City, Utah, while enroute to visit his family in Takoma Park, 
Md. He resided in Angwin, Calif. From 1933 to 1943 Dr. Percy 
Christian was the head of the History Department at Walla Walla 
College which opened its first classes of education in 1892, College 
Place, Washington. 

 
 

Download HERE the same series in Italian, 71 pp. 
 

https://documents.adventistarchives.org/Periodicals/ST/ST19370824-V64-33.pdf
https://www.letteraperta.it/wp-content/uploads/2021/05/RHODE-ISLAND-An-experiment-in-Liberty-1.pdf
https://documents.adventistarchives.org/Periodicals/ST/ST19370831-V64-34.pdf
https://documents.adventistarchives.org/Periodicals/ST/ST19370907-V64-35.pdf
https://documents.adventistarchives.org/Periodicals/ST/ST19370914-V64-36.pdf
https://documents.adventistarchives.org/Periodicals/ST/ST19370921-V64-37.pdf
https://documents.adventistarchives.org/Periodicals/ST/ST19370928-V64-38.pdf
https://documents.adventistarchives.org/Periodicals/ST/ST19371012-V64-40.pdf
https://documents.adventistarchives.org/Periodicals/ST/ST19371019-V64-41.pdf
https://documents.adventistarchives.org/Periodicals/ST/ST19371026-V64-42.pdf
https://documents.adventistarchives.org/Periodicals/ST/ST19371102-V64-43.pdf
https://www.letteraperta.it/wp-content/uploads/2021/06/Storia-della-religione-in-America-Puntate-01-10.pdf
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An engraving depicts the arrival of the Pilgrim Fathers in 1620 at Plymouth Rock, 
on the coast of what became Massachusetts. 

                                                  
 
 

             

 

 

 

 

 

 

 

 

 

Massachusets; New Hampshire; Rhode 
Island; Connecticut; New York; New 

Jersey; Pennsylvania; Delaware; 
Maryland; Virginia; North Carolina;  

South Carolina; Georgia. 
 

The 13 founding 
colonies 
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         FROM THE OLD WORLD TO THE NEW 
          THE STORY OF RELIGION IN AMERICA  

Compilation by Pierluigi Luisetti 

 

The first immigrants to American shores were  
naturally children of their environment. Their  

political ideals, social customs, economic activities, 
intellectual tendencies, and religious beliefs and 
prejudices were all profoundly affected by their 

background in the Old World. 
 

With it the Middle Ages passed away, and the Modern 
Age was ushered in. Of special importance in the study 
of American religious development is the fact that 
during this century Europe was given two of its most 
valpable heritages of all time: knowledge of unknown 
regions soon to be transformed into colonial 
possessions of a greater Europe, and new conceptions 
of he beauties and truths which characterize the 
relationship between the eternal God and His children 

on this earth. The fact that the first voyage of Columbus (1451-1506, paint) to the 
New World (1492) preceded the beginning of the Protestant Reformation by only a 
quarter of a century, has been accepted generally by Christians as a providential 
relationship. It appears that the New World was made known to the peoples of 
Europe at the very time the loyal followers of religious truth were sorely in need of 
a haven of liberty. 
 

As the stagnation of the Middle Ages gave way to the virility of the Renaissance, 
the peoples of Europe became inspired with "optimism, self-reliance, a feeling of 
freedom from conventional restraints, and an adventurous faith." The Protestant 
Reformation was induced and stimulated by such characteristics, which in turn 
greatly affected the religious development of the United States. From this 
viewpoint, therefore, a brief survey of the Reformation period is essential to the 
student of American church history. 
 

From this viewpoint, therefore, a brief survey of the  
Reformation period is essential to the student  

of American church history. 
          

 

1 
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         Luther                   Zwingli                   Calvin 
 

   
 

Throughout the later Middle Ages attempts had been made to correct the evils 
apparent in the ecclesiastical structure, but a combination of religious, social, 
economic, and political factors induced a schism of gigantic scope early in the 
sixteenth century. From the time of Martin Luther's significant protest (1517) until 
the Peace of Augsburg (1555) the success of this movement was in the balance, but 
eventually northern Germany and the Scandinavian lands adopted Lutheranism 
and withdrew from the Catholic Church. Luther's doctrines of justification by faith, 
individual interpretation of the Scriptures, and personal relationship with God 
became cardinal features of Protestantism.  

 

Photo: Reformation Wall in Geneva, Switzerland. 
Calvin, Farel, Beza and Knox, the four Calvinist exponents. 

Under the leadership of Ulrich Zwingli (1484-1531) several of the Swiss cantons 
accepted a less mystical form of Protestantism, which spread from Zurich to 

neighboring regions. The early 
death of Zwingli made way for the 
more prominent figure of John 
Calvin (1509-1564), the Genevan 
Reformer. This great thinker 
developed a systematic theology 
which accompanied the spread of 
Protestantism into France, the 
Netherlands, Scotland, Bohemia, 
and other countries. Calvinism 
taught that the sin of Adam brought 
death to the entire human family, 
but that eternal life was given to 

certain individuals predestined to be saved. It stressed the absolute sovereignty of 
God, and repudiated the freedom of the human will. A stern morality was 
demanded of its adherents, although a measure of democracy was provided in the 
Calvinistic polity. These views were to exert a tremendous force on American 
religious and ethical practices, for they were held in whole or in part by most of 
the denominations in the Colonies.  
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It was not to be expected that the Roman Catholic authorities would stand calinly, by 
and watch the Protestants alienate some of the choicest parts of Christendom. By the 
middle of the sixteenth century the Catholics were not only taking steps to stop the 
Protestant expansion, but also to reconquer their lost territories. The Index was drawn 
up, established religious orders increased their zeal, and new societies, such as the 
Jesuits, were organized for specific tasks. High dignitaries of the church, assembled in 
the Council of Trent (1545-1563), defined Catholic doctrines in such a way as to render 
impossible a compromise with Protestantism. A series of able popes encouraged 
ecclesiastical reforms within the church, while the Inquisition acted as a terrible agent 
for the punishment of those who refused to recant their heresies. By these means the 
Counter Reformation put a stop to the further inroads of Protestantism. 
  

America a Refuge 
 

The Protestant Reformation and the Catholic Counter 
Reformation were both possessed of an almost 
irresistible zeal, and their inability to compromise 
essential differences led to devastating struggles which 
continued for more than a century and affected every 
country of Europe. This time of trouble was one of the 
mightiest factors in the development of America, for the 
harassed of all nations turned for peace to this distant 
haven. In this "land of opportunity" they were able to 

continue their search for truth, and the Lord blessed their efforts mightily. 
 

In Germany the Reformation caused a sharp division between the Catholic and the 
Protestant princes. Each group organized armed leagues, whose defensive purpose 
was extended frequently to include definitely aggressive activities. Emperor 
Charles V (1500-1558) gave active support to the Catholic cause, but other 
problems throughout his vast empire prevented him from giving undivided 
attention to the religious situation. He was finally forced to sign the Peace of 
Augsburg (1555), a compromise which allowed each prince to determine the faith of 
those who lived within his realm. 
  

This treaty, however, did not solve the religious problems of Germany. The Catholic 
Counter Reformation regained important sections of southern Germany and the 
Rhineland; and as Lutheran activity waned, the Calvinists became surprisingly 
aggressive. Furthermore, the Peace of Augsburg had many defects, and differences 
of interpretation soon led to a revival of the rival religious leagues. A precarious 
peace was maintained for some time, but the outbreak of the Thirty Years' War  
(1618-1648) introduced a period of almost unbelievable fury and destruction.  
 

When the Peace of Westphalia (1648) ended the struggle, Germany had lost at least 
one half of its population, an incalculable amount of property had been destroyed, 
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and the moral and cultural decline was appalling. The attempts of the Germans to 
rebuild their states were rudely interrupted by the repeated invasions of Louis XIV 
(1638-1715) toward the end of the century, and the population was forced further 
into the depths of poverty and despair. To this picture of the devastating effects                       
of war must be added the economic exploitation and religious persecution of the 
people by their tyrannical rulers. Although Lutherans and Calvinists suffered 
greatly, the minor sects were treated even more cruelly. Such hardships 
encouraged extensive emigration to America, and the piety and industry of these 
Germans were valuable contributions to the buildig of the United States. 
 

While these events were taking place in Germany, Protestant doctrines had begun 
their penetration of France. In spite of royal opposition the movement grew 
increasingly aggressive, and by 1559 a national synod of Protestants had met 
secretly in Paris and organized the Reformed Church. Unfortunately, the adherents 
of the rival religions readily a lied themselves with ambitious noble families, and a 
period of bitter civil war began. The weakness of the monarchy, resulting from 
minorities and regencies, gave full play to the fanatical violence of both the 
Protestant-Bourbon and the Catholic-Guise factions.  
 

From 1562 until 1598 France was torn by religio-political dissensions, of which 
assassinations and massacres became an unhappy part. In order to bring peace to 
this troubled land, Henry IV (1533-1610) determined to follow a policy of conciliation. 
His renunciation of Protestantism won the allegiance of the Catholics, while his 
Edict of Nantes (1598) guaranteed valuable religious, political, and civil rights to the 
Protestant Huguenots. By these measures this tactful though not devout king 
reunited France. 
 

Although most of the political privilees of the Huguenots were taken away by 
Richelieu (1585-1642, paint) in his attempt to bring about further unification, yet 

this Catholic statesman wisely refrained from religious 
persecution. The absolutist Louis XIV (1638-1715), 
however, demanded of his subjects complete 
agreement with his own political and religious 
sentiments. Embarking upon a vigorous "campaign of 
conversion," he found it necessary to bring increasingly 
cruel pressure to bear upon those who refused to 
surrender their principles. Finally he revoked the Edict 
of Nantes (1685), thereby canceling all the civil and 
religious liberties of the Huguenots.   
 

This act was a great blow to French industry, for it resulted in the emigration of 
nearly a quarter of a million of the most worthy citizens. England, the Netherlands, 
and the northern German states extended attractive offers to these competent 
artisans, and this hospitality was amply rewarded by an accelerated economic 
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development. Other Huguenots fled across the Atlantic, where their religious fervor 
and industrial knowledge was a boon to practically every one of the English 
colonies.  
 

The Struggle for Liberty 
 

Early in the Reformation period Protestant doctrines had filtered into the 
Netherlands, which were at that time controlled by Emperor Charles V (1500-1558, 
paint). In spite of his best efforts to prevent the 
spread of "heresy," the early growth of Lutheranism 
and Anabaptism was soon eclipsed by the more rapid 
development of Calvinism. Political, economic, and 
religious grievances were not lacking during the            
time of Charles, but the arbitrary policies of his 
unsympathetic and tactless son Philip II (1527-1598) 
were absolutely intolerable. The employment of the 
Inquisition to enforce religious uniformity resulted 
only in the further spread of Protestantism, while the 
ruthlessness of the Duke of Alva (1507-1582) and his 
"Council of Blood" led to open rebellion. In spite of almost insuperable obstacles, 
the stubborn refusal of the Dutch to accept defeat was eventually rewarded by the 
Twelve Years' Truce of 1609-1621. Before the expiration of this armistice, the Thirty 
Years' War had begun, and at its conclusion (1648) Spain definitely recognized the 
independence of the Netherlands. 
 

During the long struggle for independence the Protestants in the Netherlands 
became increasingly Calvinistic, and their Reformed Church adopted the doctrines 
and polity of the Genevan Reformer (Calvin). A prime characteristic of their new 
government was religious toleration, in which the Dutch furnished a splendid 
example to the seventeenthcentury world. Although the Reformed Church naturally 
gained a favored position in their American colonies, the traditional policy of 
toleration was also guaranteed, and it developed into one of the keystones of 
American government.  
 

Early in the reign of Henry VIII (1491-1547) the Protestant doctrines crossed the 
Channel into England, where they were vigorously opposed at first. Civil wars, such 
as characterized the Reformation period on the continent, were avoided when 
Henry officially led his subjects in a break with Rome which was followed by the 
organization of a national church. Although Henry retained most of the Catholic 
standards in doctrine and service, the Church of England adopted extreme 
Protestant practices during the succeeding reign of Edward VI (1537-1553, crowned 
at ten years old).  
 



 

~ 10 ~  

A sudden reaction took place under Mary Stuart (1542-
1587, paint), who vainly endeavored to coerce England 
into the Catholic fold. Hundreds of Protestants suffered 
martyrdom during her reign, while many others fled to 
Protestant centers on the Continent. 
 

The English people, greatly perplexed by these violent 
oscillations of religious supremacy, welcomed the new 
policy of moderation inaugurated by Elizabeth I Tudor 
(1533-1603, paint below). Nevertheless, the devout of 
both Catholic and Protestant 
persuasions found much in                       
the Elizabethan settlement to 

which they could not subscribe. The extreme Protestants 
soon split into two groups—the Puritans and the 
Separatists. As the reign of Elizabeth progressed, the 
Separatists became a decided menace to the Anglican 
Church, and penalties of imprisonment and banishment 
were meted out to them. Early in the seventeenth century 
such treatment drove a band of these despised souls to 
the Netherlands, whence they migrated a few years later 
to America. Here the colony of Plymouth, established by these Pilgrims, was 
destined to become a mighty factor in American religious development. 
 

In 1603 the absolutist James I (1566-1625) ascended the English throne, and 
immediately inaugurated policies which forced the Puritans to leave the 
established church as the Separatists had done. Repressive measures were 
continued by Charles I (1600-1649), during whose reign the "Great Migration" of 
Puritans led to the development of Massachusetts and other New England colonies. 
After a civil war had resulted in the execution of Charles, an ultra-Protestant 
Commonwealth was established in England. During this period a number of minor 
sects flourished, among whom were the Quakers and the Anabaptists, destined to 
exert important influences on the religious development of America. 
 

Protestant teachings also entered Scotland, which was soon torn by civil warfare 
between two religio-political parties similar to those then 
developing in France. Led by the fiery John Knox (1513-
1572, engraving), the Protestants were finally successful 
in the establishment of a Calvinistic Presbyterian Church. 
Trouble with the Episcopal-minded Stuarts resulted in 
some emigration of sturdy Scots to the New World, 
although the establishement of Presbyterianism in the 
American Colonies was due primarily to other causes. 
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In the English attempt to subjugate Ireland, a large number of Scots were given 
lands in the Emerald Isle. [Ireland] The resultant antipathy between these peoples 
was increased by religious differences, for the Scots carried their Presbyterianism 
with them. By the early eighteenth century a growing mass of English economic, 
political, and religious restrictions led these Scots to emigrate once more, this time 
to America, where they furnished a vigorous stock of frontiersmen loyal to the 
principles of liberty. 
 

Throughout all these trying circumstances the people of God were cheered as they 
read the experiences of David, who testified, "Though I walk in the midst of trouble, 
Thou wilt revive me: Thou shalt stretch forth Thine hand against the wrath of mine 
enemies, and Thy right hand shall save me" (Psalm 138:7). And with the psalmist 
they boldly expressed their confidence, "God is our refuge and strength, a very 
present help in trouble. Therefore will not we fear, though the earth be removed, 
and though the mountains be carried into the midst of the sea; though the waters 
thereof roar and be troubled, though the mountains shake with the swelling 
thereof." "The Lord of hosts is with us; the God of Jacob is our refuge." (Psalm 46:1-
4,7). To these sentiments God reiterated His promise to Joshua, "I will be with thee: 
I will not fail thee, nor forsake thee." (Joshua 1:5). Let us thank God for His ever-
present help to those who follow His commands, and pray that we, as those of an 
earlier age, may be willing at all times to make principle first in our lives. 
 

Let us thank God for His ever-present help to those who follow His commands, and 
pray that we, as those of an earlier age, may be willing at all times to make 
principle first in our lives.  
 

END OF EPISODE 1  

Bible references KJV 
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         RELIGIOUS BEGINNINGS IN THE OLD SOUTH 
          THE STORY OF RELIGION IN AMERICA  

 

Although John Cabot's voyage in 1497 founded the English claim to territory in the 
New World, no attempt was made to establish an English colony in this region for 
many decades. The story of the earliest colonizing ventures in Newfoundland and 
Virginia is a narrative of failure, and the sixteenth century ended with little promise 
of the ride of an English colonial empire. 
  

The Jamestown Tercentenary Monument was built by the 
Federal government for Jamestown's 300th anniversary in 
1907. The column is 31 meters high. Photo: Wikimedia. 
 

It was the formation of a joint stock company 
chartered in 16o6 that led to the first permanent 
English colony in the New World, established at 
Jamestown, Virginia, in the spring of the 
following year. Religion was not a primary 
motive in the founding of the settlement. 
Nevertheless the first colonists were fortunate 
in having among their group Robert Hunt (1569-
1608), who as chaplain set a worthy example for 
all ministers who were to follow. Amid the 
terrible discord and suffering of those early 
months Hunt, "With the water of patience and 
his godly exhortations, but chiefly by his godly 
exortationions, but chiefly by his true devoted 
example, quenched the flames of envy and 
dissension." Under his direction prayers were 

said each morning and evening, two sermons were preached on Sunday, and a 
communion service was held every three months. It was unfortunate for the infant 
colony that Hunt came to an untimely death, being one of the victims of the 
pestilence in 1608.  
 

A new charter in 1609 gave broader governmental powers to thee company, and 
among the larger group of stockholders were listed a number of prominent 
clergymen. Missionary sermons began to be preached in the mother country, and 
the propagation of the gospel was upheld as the highest aim of colonization. The 
zeal and inspiration of these sermons, however, did not find their way into the 
hearts of the colonists, and religion continued to play a minor part in the life of 
Virginia.  
 

 

 

2 
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The arrival of Governor Delaware (1577-1618) in 1610 augured well for the struggling 
colony, and during his brief administration he gave positive aid to the improvement 
of religious conditions. After ill health had forced his return to England, Virginia 
was supervised by deputy governors for a number of years.  
 

Prominent among these officials was Thomas Dale (1570-1619), whose strict 
discipline, often bordering on cruelty, did much to restore order and prosperity in 
the chaotic community. His laws establishing and regulating religious practices are 
interesting, if savage. Attendance at divine service twice each day was required, 
violations being punished by whipping for the first two offenses and a galley 
sentence for the third. Continued willful absence Sabbath services might even, 
result in capital punishment. Blasphemous speech and derogatory comment 
regarding the Trinity, the Bible, or the ministers might also bring the death penalty. 
Colonists who were found lacking in the knowledge of religious principles might be 
required to take further training under the direction of the clergy. 
 

In 1619 began a new era in the development of Virginia. The company was now 
under more liberal control. During the summer of this year the first representative 
assembly in America was convened. About one third of the laws passed at its first 
session dealt with some phase of religion. Definite approval was given to Anglican 
practices, and ministers were provided with glebes as well as a salary 
appropriated from tax funds. In addition to requiring attendance at church on 
Sunday, laws were passed prohibiting drunkenness, gaming, and excessively 
costly apparel. 
  

About the same time a number of "young single women of blameless reputation" 
were sent over by the company to becomes wives of the Virginia planters. As a 
result, a more stable community developed, and religion became a more important 
factor in the colony. But the practice of exporting convicts from England presented 
serious problems to Virginia, and resulted in lowering the religious tone of the 
colony. More serious still was the introduction of Negro slaves. Yet in spite of the 
great need of these latter two classes, comparatively little was done to stimulate 
their spiritual growth, and they continued for some time as weighty hindrances to 
the religious development of Virginia. 
  

Trouble With the Indians 
 

With the opening of this new era it seemed that prosperity was assured to the 
colony. In appreciation, the London Company held a special service of thanksgiving 
in London, at which time a sermon was preached entitled "Virginia's God be 
thanked." But the rejoicing was soon cut short by the news that nearly a month 
before this service was held the Indians had made a concerted attack upon the 
Virginia settlements and had massacred about three hundred fifty of the colonists. 
Not only did this event force a temporary recession of the frontier line, but it 
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caused a definite reversal of attitude toward the Indians. All plans for an Indian 
college were forgotten, and the settlers now found more enjoyment in destroying 
the natives than in bringing the gospel to them. 
  

Two years after this tragedy the charter of the company was annulled, and Virginia 
became a royal colony. Puritan influence, which previously had been strong in the 
Old Dominion, was now proscribed. Laws characterized by extreme intolerance 
toward Protestant dissenters were proclaimed, and Puritans were given a taste of 
the persecution then taking place in England under Archbishop William Laud (1573-
1645). Clerical appointments became increasingly the prerogative of the vestries, 
composed of parish aristocrats who were not particularly noted for outstanding 
religious experience. 
 

England experienced great turmoil during the middle of the seventeenth century. 
The severe differences, between the king and those who opposed his ideas of 
autocracy in political and religious matters finally developed into open civil war. 
Following the execution of Charles in 1649, Puritanical practices were maintained 
by the Commonwealth government. After the death of Oliver Cromwell (1599-1658) 
the people returned to monarchical sentiments and restored the Stuarts in 1660. It 
was only natural that these fundamental changes in the mother country would 
affect Virginia greatly. Throughow this period the colonists remained loyal to the 
Stuarts, although the Puritans dominated religion during the Commonwealth era. 
With the restoration of Charles II (1630-1685) the Puritans were supplanted in turn 
by the Anglicans, who were given official support by Governor Sir William Berkeley 
(1605-1677). These times of uncertainty and change had brought religion in Virginia 
to a pathetically low plane. Many a parish was altogether without ministerial aid. 
The great extent of the average parish (one was ten miles wide and extended along 
a river for one hundred twenty miles), the scattered population, and the poor 
transportation facilities contributed also to ministerial neglect. 
 

History would be indeed a doleful study if it did not record 
the silver linings as well as the dark clouds. And so, amid 
the gloom of the picture just painted, several new 
developments appeared at the close of the seventeenth 
century to forecast a brighter future for religion in Virginia. 
Recognizing that one of the principal weaknesses among. 
the Anglicans was the absence of a resident bishop, James 
Blair (1656-1743, paint) was appointed commissary for                      
the Bishop of London. Blair was a well-educated and 
competent official, and, in spite of the fact that his powers 
were not equal to his responsibilities, he was successful in 

bringing about a more wholesome religious atmosphere. To facilitate this trend as 
well as to make it more permanent, Blair effected the establishment of William and 
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Mary College which became the leading educational institution in the southern 
colonies. Foremost among the agencies stimulating religious fervor, however, was 
the Society for the Propagation of the Gospel in Foreign Parts. This organization, 
founded in England at the opening of the eighteenth century, had two prime 
motives: the encouragement of religious activities among the whites where 
ministers were lacking, and missionary efforts among the Indians and Negroes. 
Gradually these developments awoke the people out of their lethargy, although a 
deficiency in religious enthusiasm was characteristic of Virginia throughout the 
colonial period. 

See two big photos of the Outer Banks on page 17. 
 

           
 

North Carolina 
 

South of Virginia lay the Carolinas. This great 
region, originally chartered in 1629, was not 
developed until a second charter was issued 
in 1663. According to this document, 
churches in the new colony were to be 
established according to the laws of England, 

although liberty of conscience was to be allowed to dissenters. The settlers around 
Albemarle Sound in the northern part of the grant were quite unblessed by 
religious influences for many years. Quaker missionaries did not reach them until 
1672, and it was 1702 before the first church building was erected in this region.  

In 1690 a settlement was made on the Pamlico River by French Huguenots, who had 
been driven from their native country by the Revocation of the Edict of Nantes five 
years before. Twenty years later a group of German and Swiss Protestants, also 
religious refugees, founded the town of New Bern. The various dissenting groups 
were greatly aroused when in 1701 the assembly proclaimed the Church of England 
to be the established church in the colony, and they combined to repeal the law 
two years later. Nevertheless, the act of 
establishment was again decreed in 1711, and this 
situation continued until the end of the colonial 
period. In spite of such official support, however, 
Anglicanism did nor flourish in this region.  

South Carolina 
Settlement of the southern part of Carolina did 
not take place until 1670, and the founding of 
Charleston was delayed another decade. Many 
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English dissenters came to this region because of Catholic activities in the 
homeland, while a few Scotch and a larger number of French Huguenots soon 
arrived. In 1696 the assembly guaranteed religious freedom to all Christians except 
Roman Catholics, and eight years later established the Church of England. It has 
usually been true that the denial of religious liberty to some particular group has 
been a sure steppingstone to the denial of that right to other sects, then to the 
establishment of one particular church, and finally to relentless persecution. The 
dissenters of South Carolina courageously fought this act of establishment, and 
gained a great victory for religious toleration when it was repealed in 1706. 
 

Still further to the south was an unoccupied 
region, stretching on to the borders of Spanish 
settlement. Not until 1732 was a charter to this 
region granted, and among the several motives 
for the establishment of the colony of Georgia 
was a genuine desire to establish a refuge for 
persecuted Protestants from the European 
mainland. This purpose was soon realized, for, in 
addition to English and Scotch settlers, many 
Germans emigrated to Georgia. Outstanding 
among their settlements was one made in 1734 by 
Lutheran Saliburgers who had been driven from 
their homes by Catholic persecution implemented 
from Archbishop Leopold von Anton Firmian 

(1679-1744, paint). A number of Moravians soon joined them, and within a decade 
over a thousand Germans had emigrated to Georgia.  
 

To summarize, we may say that during the early colonial period the south as a 
whole experienced a deficiency of religious feeling. The tendency toward the 
establishment of a formal Anglicanism was strong, but the combination of English 
dissenters and continental Protestants fought valiantly for religious freedom and a 
more personal religion. This struggle did much to provide the rich heritage of 
freedom which we enjoy today.  

END OF EPISODE 2 
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A geographic curiosity in North Carolina 
 
The Outer Banks Defenses (Defensive Barriers) are a long series of narrow and low sandy islands that, at 
varying distances from the mainland, develop for about 160 kilometers along the North Atlantic coast of 
North Carolina. 
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        THE BEGINNINGS OF PURITAN NEW ENGLAND 
           THE STORY OF RELIGION IN AMERICA  

 

The religious pendulum had swung back and forth during the reigns of Henry VIII, 
Edward VI, and Mary in a manner which left most Englishmen completely 
bewildered. Therefore, when Queen Elizabeth announced that her ecclesiastical 
policy would be one of compromise, most of her subjects drew a sigh of relief and 
satisfaction.  
 

But compromise is not always the best policy, and especially is this true in 
religious matters. Some of the saddest stories of futile lives describe those who 
have tried to retain their hold on worldly success and honor with one hand, while 
grasping for God and eternal salvation with the other. The inevitable result of such 
a course is dismal failure, for salvation is available only to him who obeys the 
injunction, "Love the Lord thy God with all thy, heart, and with all thy soul, and with 
all thy mind." (Matthew 22:37). As in Christ's day, the truth still stands that man 
"cannot serve God and mamon." (Matthew 6:24).  
 

While the Elizabethan compromise settlement satisfied large numbers of 
Englishmen, there were many of both Catholic and Protestant persuasions who felt 
that compromise was equivalent to denial of the true faith. The Protestants who 
held this belief, who denounced doctrines and practices which they considered 
erroneous, were soon divided into two groups: those who endeavored to purify the 
church while remaining within its ranks were known as Puritans; those who 
regarded such a course as futile, and left the church in an attempt to find true 
religion in assemblies of their own formation, were called Separatists. Inasmuch 
as both of these groups were to exert important influences upon American history, 
it is well for us to remember this distinction.  
 

Refuge of Separatists in Holland 
 

The unconventional ideas and practices of the Separatists soon drew upon them 
the antipathy of their neighbors, and they suffered considerable humiliation and 
some persecution. Thereupon they migrated to the Netherlands in an attempt to 
find a haven where they might worship according to the dictates of their 
conscience without fear of molestation. A decade of sojourn in Amsterdam and 
Leyden convinced them that all their desires could not be realized even in this land 
of toleration, and accordingly they made arrangements for settlement in the New 
World. A grant of land was received from the London Company, and James I gave a 
verbal promise that he would not interfere in their religious activities.  
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The story of the Pilgrim Fathers is one 
familiar to us all; yet it is fraught with 
lessons of the highest importance to us 
today. After a stormy voyage of two 
months, during which the "Mayflower" 
was driven far to the north of her 
intended course, the hundred colonists 
landed in the Cape Cod region late in 
1620. They were soon building their little 
cabins at Plymouth. Although the 
Pilgrims were fortunate in enjoying 
freedom from trouble with the Indians, 
the location of their settlement was unsatisfactory in other respects. The soil was 
poor in quality, rocky and difficult to cultivate, while the climate was more severe 
than had been anticipated. Unusual hardships and sufferings were experienced by 
the Pilgrims during their first winter. A pestilence carried off more than half of 
their number. Nevertheless, their devotion to their principles and to each other will 
long remain an example of brotherly love and Christian grace.  

 
Above:  

The Mayflower 
galleon, a faithful 

replica.  
 

The engraving depicts 
the first winter of the 

Pilgrim Fathers  
after their arrival  

in Plymouth, 
Massachusetts. The 

sufferings of women 
and children were 

unheard of! 
 
 

 

A Pure Faith 
 

Their religion was pure and undefiled, being based on the Scriptures alone. 
Personal knowledge and individual interpretation of God's principles was expected 
of all members, and a deep religious experience was a characteristic of the group. 
Their church organization was one of Biblical simplicity, the members covenanting 
with God to keep His law and to practice Christian brotherhood. Congregational 
rule was practiced by the Pilgrims, and it was only natural that this custom should 
encourage democratic trends in their civil government.  
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The housing huts in Plymouth have been brought together in a careful reconstruction, a replica. 
 

The Pilgrim colony of Plymouth did not enjoy great prosperity, and must be 
regarded as one of the minor colonies of New England. In its later years it grew 
principally by an overflow of population from the Massachusetts Bay Colony, which 
finally absorbed it in 1691. Nevertheless, Plymouth is justly revered for its basic 
contributions to American history. It was the first permanent colony in New 
England, thus opening up a region destined to play a leading role in the 
development of our country. It was the first American colony to establish 
congregational worship and government. As long as the name Pilgrim is 
remembered, it will stand primarily for high ideals, noble virtue, and heroic 
devotion to principles sincerely believed.  
 

Meanwhile, in old England, the persecution which had already 
driven the Separatists from their homeland was reaching out to 
bring the Puritans into conformity: Charles I (1600-1649, paint) 
was becoming increasingly despotic in ecclesiastical as well as 
political matters, and gave full support to the measures taken 
by Archbishop Laud in his attempt to maintain the authority of 
the established church. Although a number of influential 
Puritans had already chartered a company for economic 
speculation and had received a grant of land in Massachusetts, 
these repressive measures soon placed the religious motive 
foremost in developing the colony. 
 

Of primary importance to the future course of the Massachusetts Bay Colony was 
the Cambridge Agreement (1629), which placed the government of the colony in the 
hands of those Puritans who migrated to the New World. This arrangement was to 
allow Massachusetts to follow a course of quasi-independence throughout much of 
the colonial period, providing for the administration of such laws as the Puritan 
order deemed advisable. Unsatisfactory conditions in England and alluring 
prospects in the New World combined to effect a rapid settlement of 
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Massachusetts. The Cambridge Agreement was not a year old before the Great 
Migration began. In the year 1630 alone over two thousand Englishmen crossed the 
ocean to settle in Massachusetts, and within a decade many new settlements had 
been formed and the colony had a population of nearly fifteen thousand. 
 

The government of Massachusetts has been described as a "theocratic 
aristocracy." A highly restricted suffrage was accepted, for in this "New England 
Canaan" democracy was considered as "the meanest and worst of all forms of 
government." Those who comprised the governing class were greatly influenced by 
the clergy, and this was only logical. Not only were the clergy most familiar with 
political theories and governmental principles by virtue of their superior education, 
but their knowledge of the Scriptures made their advice doubly valuable in a 
community whose code was a mixture of English common law and Mosaic 
precepts. Furthermore, as church membership was a prerequisite to suffrage, the 
clergy exercised considerable influence in the civil government through their 
control of admissions to the church. 
 

Puritan Narrowness 
 

In such a situation it was not surprising that governmental policies were narrow 
and shortsighted. Conformity was the ideal constantly held before the people. 
Popular initiative was definitely discouraged, and personal individuality was 
submerged in the unity of the whole group. Toleration was not only frowned upon 
but severely denounced, for the dictum held by the ruling authorities was that it 
was "Satan's policy to plead for an indefinite and boundless toleration." As to 
liberty, they retorted, "All Antinomians, Anabaptists, and other enthusiasts shall 
have free liberty to keep away from us." 
  

The unusually close union of political and religious 
authority in Massachusetts made the differentiation 
between treasonand heresy increasingly less, and led to 
rigid suppression of nonconformity. The most famous of 
those who refused to compromise their conscience was 
Roger Williams (1603-1683, engraving), the "New England 
firebrand." Combining a highly sensitive conscience with a 
strong zeal to speak his convictions, he soon came into 
conflict with the Massachusetts authorities. His contention 
that civil magistrates should not punish religious 
offenders was a menace to the established order, while 
his doctrine of complete separation's of church and state 

was the antithesis of the Puritan political philosophy. Consistent adherence to 
conscience soon led to his banishment, but the principles which he advocated have 
become the very foundation stones of American democracy. 
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Persecution                     HERE Download the additional article related to R. Williams! 
 

Roger Williams was not the only one who felt the persecuting hand of the Puritan 
authorities. Mrs. Anne Hutchinson (1591-1643) held strong Antinomian views which 
clashed with the orthodox theology of the time, and she was far from reticent in 
proclaiming these opinions to others. After a controversy which shook the religious 
foundations of the colony, Mrs. Hutchinson was also banished, and moved 
southward with some of her followers into Rhode Island. Individual punishment 
soon gave way to group repression. By 
1644 the Baptists had incurred the 
particular enmity of the Puritans, who 
passed a law providing for the 
banishment of all those who held Baptist 
views. In harmony with this legislation, 
the effrontery of Obadiah Holmes (1610-
1682, engraving) in returning to 
Massachusetts and expressing Baptist 
opinions was punished by a severe 
flogging, although his companions were 
allowed to depart upon payment of fines. 
Severe as the Puritan treatment of 
nonconformists in these instances may appear, their persecution of the Quakers 
was even more relentless and cruel. These mystics were ostracized because of 
eccentricity in social as well as religious practices, and to the decree of 
banishment for Quakers was added a provision for capital punishment in case of 
their return to Massachusetts. To show, that this extreme measure was not an idle 
gesture, it is only necessary to menton that four Quakers suffered this Penalty 
before Charles II ordered a cessation of the practice.  
 

We have given these characteristics of religious life in Massachusetts considerable 
mention, for the Bay Colony was by far the most important region in New England 
during the colonial period. Her neighbors were either direct descendants or 
indebted in large measure to her for their religious development. 
  

Shortly after the Puritans arrived in Massachusetts, they heard of the rich fertility 
of the Connecticut Valley. In 1635-36 a considerable number moved westward from 
the Bay Colony and founded settlements in this valley. Several of these towns were 
established by migrations of entire congregations who were led by their pastors 
and who retained their church organizations intact. Many of them, while professing 
the Puritan faith, were displeased with the autocracy of the Massachusetts 
authorities and the restriction of suffrage. The congregation of Newton, led by 
Thomas Hooker (1586-1647), was a good example of a group motivated by this 
sentiment. Under the inspiration of Hooker and others of kindred views, the 

https://www.letteraperta.it/wp-content/uploads/2021/05/RHODE-ISLAND-An-experiment-in-Liberty-1.pdf
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"Fundamental Orders," which served as a kind of constitution for Connecticut, were 
adopted in 1638. This document provided for a more liberal system of political 
institutions than that which existed in Massachusetts. Some of the usual powers of 
the magistrates were given to the freemen, including the right to choose the 
governor. No religious test for suffrage rights was required, although in practice 
the status of "freemen" was usually restricted to members of the church. While 
Connecticut was much more tolerant than the Bay Colony in both religious and 
political affairs, it must not be supposed that either religious liberty, or democracy 
was held desirable. On the whole, Connecticut was a dutiful daughter of the Puritan 
mother colony. 
 

About the same time a group of English Puritans who had 
been driven to Holland by Archbishop Laud's persecution 
arrived at Boston in search of a refuge. This company, under 
the leadership of John Davenport (1597-1670, engraving), 
tarried only a short time before moving westward to 
establish the colony of New Haven. Here a "Bible 
Commonwealth" was established, with church membership 
as suffrage requirement. In accordance with their use of the 
Scriptures as the basis of government, no jury trial was 
sanctioned, and a modified theocracy was instituted. Other 
settlements were established later, but New Haven was annexed eventually by 
Connecticut in 1662. 
 

Several small settlements on Narragansett Bay were formed by religious outcasts 
from Massachusetts in the later 1630's. Lacking legal authority to form a 
government, the inhabitants formed compacts," promising obedience to majority 
rule "but only in civil things." Heads of families met in frequent assembly to 
legislate and to administer justice, but their decisions were limited by the accepted 
principles of religious freedom, separation, of church and state, and a minimum of 
civil restraint. 
 

These settlements were filled with strong-willed individualists, and it is no wonder 
that they refused to unite until they were forced to do so in 1647 in order to prevent 
their absorption by Massachusetts. Advanced principles of government were 
adopted, but internal dissension and jealous neighbors made the existence of 
Rhode Island extremely precarious. Finally, in 1663 a royal charter was granted to 
the colony, which specifically ordered that "no one should be in any way molested, 
punished, disquieted, or called in question for any differences of opinion in matters 
of religion." Even Quakers were tolerated in this colony, although their doctrines 
were abhorred by Williams and other leaders. Thus Rhode Island has given us a 
valuable heritage of religious freedom, of separation of church and state, and of 
democratic government. 
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Several groups of Puritans moved northward into New Hampshire after 1633, and a 
number of Mrs. Hutchinson's followers fled there a few years later. Civil and 
religious disagreement developed rapidly in such an environment, for the orthodox 
Puritans generally favored incorporation with Massachusetts, while the non-
Puritans clamored for independence. The latter groups fought a losing battle, 
however, for they came under the jurisdiction of Massachusetts in 1643. This 
situation continued for thirty-six years until New Hampshire became a royal 
colony. The settlements in Maine were not affected by religious controversies to 
any great extent, but they gradually joined the other New England colonies in 
coming under the sway of Massachusetts, — a condition which obtained until 1820. 
 

The religious austerity which characterized the periodof the Commonwealth in 
England was followed by a general religious decline after the Restoration of 1660. 
This situation was felt also in New England, where the intellectual conditions were 
lower than at any other time during the colonial period. Religious zeal was 
supplanted by disputes over church membership and polity, and in 1662 the famous 
"Half-Way Covenant" granted certain church privileges to persons of good moral 
character although they professed no inner religious experience. The clergy 
defended the old order, and became increasingly narrow in their views. Some of 
them became mystics, and adopted extreme conceptions of angelic and demonical 
intervention in human affairs. The deplorable "witchcraft craze" of 1692, which 
resulted in the execution of a score of persons, was a direct result of such 
conditions. Excesses soon led to a violent reaction against theocratic rule, and the 
century closed with liberal tendencies making rapid gains. This condition continued 
until the "Great Awakening" several decades later. 

 
END OF EPISODE 3 
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       RELIGIOUS PROBLEMS IN THE MIDDLE COLONIES 
      FOUNDING OF PENNSYLVANIA 

      THE QUAKER STATE 
THE STORY OF RELIGION IN AMERICA  

 

Between the Old Dominion to the south and the Puritan 
"New Canaan" to the north were situated the so called 
"middle colonies." Affected by th characteristics of their 
neighbors on both sides, and composed of many 
different racial and religious elements, these colonies 
were characterized by their heterogeneity. Because of 
this situation, New York, Delaware, Pennsylvania, the 
Jerseys and Maryland were to affect vitally the 
religious development of the country. 
 

The region later known as New York was claimed early 
in the seventeenth centur y by the Dutch, who were 
then winning their long struggle for independence from 
Spain and beginning to assume a leading position in the 

maritime world.  
 

The Dutch Colony 
 

In 1609 Henry Hudson (1570-1611) ascended the river which now bears his name, 
and gave the Netherlands a claim to this very valuable region. Within a few years 
major Dutch settlements had been located at Fort Orange (Albany) and New 
Amsterdam (New York), as well as at sinfiller posts on the Delaware and 
Connecticut Rivers. 
  

The formation of the Dutch West India Company in 1621 did much to place the 
commercial motive uppermost in the colony, and a valuable fur trade soon 
materialized. The functions of government were controlled by the company, and 
the autocracy of the governors was made unusually obnoxious by their 
incompetence. Not only did New Netherland fail to attract many settlers, but the 
small population was distributed over a considerable area for trading purposes. In 
order to stimulate colonization, the policy of creating patroonships on a feudal plan 
was adopted, but success did not attend many of these projects. 
  

Since commerce was accepted as the prime basis of the colony, education and 
religion were naturally neglected. For five years after the arrival of the first 
settlers the colony lacked the ministrations of a clergyman; and it is no wonder 
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that the people were described as "free, somewhat rough and loose." In 1628 a 
Reformed church was organized in New Amsterdam, and for some time it served 
not only the Dutch but the French-speaking Walloons who had been driven from 
the Spanish Netherlands because of their religious convictions. From this time on 
the company sent out other clergymen who were recommended by the classis of 
Amsterdam, which continued to control the Reformed churches until the American 
Revolution. The company also required each patroon to support a clergyman, some 
of whom labored for the Indians as well as for the Dutch settlers. 
 

The Swedish Colony 
 

At this time Sweden was playing a major part in the Thirty Years' War, and was 
dreaming of great things for the future. As the American fur trade appeared 
inviting, a Swedish colony was planted on the Delaware River within the territory 
claimed by the Dutch (1638) . With these Swedish settlers came the first Lutheran 
minister to this continent. Among the clergymen who followed were some who 
extended their ministry to the Indians, and the Lutheran catechism was'soon 
translated into the tongue of the aborigines. The homeland gave little support to 
this infant colony, and the population of New Sweden never exceeded a few 
hundred inhabitants. This situation made it possible for the Dutch to conquer the 
region in 1655, and thus put an end to Swedish possessions in the New World. 
 

Governor Peter Stuyvesant (1610-1672), who was responsible for this conquest, was 
a sternruler whose autocratic tendencies were soon evident in religious as well as 
in political spheres. The very enlightened principles of toleration granted by the 
Dutch in their homeland had led adherents of many religious sects to New 
Netherland. This situation was considered by the Dutch Reformed clergymen to be 
dangerous, and they presented a protest to Stuyvesant. The governor replied by 
decreeing restrictions upon religious minorities, and some persecution of Quakers 
and others resulted. Complaints were soon made to the authorities across the sea, 
who promptly ordered the governor to cease such practices. 
 

By the middle of the seventeenth century the Dutch and the English were rivals in 
many spheres of activity, and it appeared to be only a matter of time until New 
Netherland would be absorbed by her more powerful English neighbors. The 
conquest, which came in 1664, gave England a lengthy strip of unbroken territory 
along the Atlantic seaboard. At the close of the Dutch period thirteen Reformed 
churches existed in New Netherland, and six clergymen ministered to them. The 
English allowed their organization to continue, for the articles of surrender 
stipulated that the inhabitants should continue to "enjoy the liberty of their 
consciences in divine worship and church discipline. 
 

The Reformed Church retained its position as the major religious group in the 
region for some time, although the financial support and, prestige which it had 
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formerly enjoyed were naturally decreased in the English colony of New York. 
 

Two decades later the exodus of Huguenots which followed the revocation of the 
Edict of Nantes furnished many additions to the French-speaking Protestants 
already resident in New York. Other dissenting groups, as well as Jews, came also, 
until the colony had about as heterogeneous a religious mixture as could be found 
anywhere in the New World. The toleration allowed by Governor Thomas Dongan 
(1634-1715, catholic) was in large measure responsible for this situation. 
  

The Price of Liberty 
 

After the English Revolution of 1688 an attempt was made to establish the Anglican 
Church in New York. Such a step was forestalled by the activity of the various 
dissenting groups, who gave a splendid example of the truth of the axiom that 
"eternal vigilance is the price of liberty." Nevertheless, when their safety was 

assured, these same bodies soon fell into a lethargy of 
formalism which continued until the "Great Awakening" fired 
their souls once more. 
  

 
A quarter of a century after Hudson's voyage had given the 
Dutch their claim to New Netherland, two English vessels 
entered Chesapeake Bay on their mission to establish a new 
colony in America. These ships with their three hundred 
passengers had been sent out by the second Lord Cecilius 
Calvert Baltimore (1605-1675), whose father had been 
granted a portion of northern Virginia by Charles I in 1632. 
The royal charter had authorized the erection of a palatinate 

in this new colony of Maryland, with large political, judicial, and economic powers 
reserved to the proprietor. 
 

These privileges were not abused, however, for Baltimore was a Catholic nobleman 
of considerable ability, who well understood how far practical considerations 
would admit the realization of theoretical ideas. Antagonism toward Catholics and 
their projects was prevalent throughout England at the time, but the great majority 
of Baltimore's colonists were Protestants. These factors, coupled with the 
advanced ideas personally held by the proprietor, were responsible for the unusual 
amount of religious toleration which was an outstanding characteristic of 
Maryland. Although two Jesuit priests accompanied the first settlers, the Catholics 
were given specific orders by Baltimore to refrain from religious disputation, and 
to give no offense to the Protestants. As, the only spiritual advisers in Maryland 
were the two Jesuits, they soon reaped a rich harvest of converts in the colony; but 
the fear of the authorities in the homeland led Baltimore to restrict their activities 
and to enjoin a more careful avoidance of religious difficulties. 
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It was not long before a substantial Puritan migration made its way into Maryland, 
and these sectarians were soon at odds with the Catholic authorities. Furthermore, 
the growing antipathy between Parliament and the monarch in England, which was 
soon to develop into the great Civil War, encouraged difficulties between Catholics 
and Protestants in the colony. When the Commonwealth government was set up in 
the homeland, Baltimore prudently appointed a Protestant governor, and gave him 
explicit instructions not to "molest any person in the colony professing to believe in 
Jesus Christ for or in respect of his or her religion, and in particular no Roman 
Catholic." This instruction led to the passage of the famous Toleration Act of 1649, 
which granted a measure of liberty much in advance of its times. Although it was 
not as broad as the toleration granted in Rhode Island, this was possibly due to the 
fact that the primary motive was expediency rather than principle.  
 

Toleration Act 
 

Another Puritan's migration now occurred, this time largely from Virginia, where 
the sect had suffered much persecution. But the Puritan party which came into 
power unfortunately substituted regulation for toleration. Roman Catholicism was 
practically outlawed, and acts were passed prohibiting drunkenness, profanity, and 
Sabbathbreaking. Cromwell refused to sanction these steps, and the Toleration Act 
was guaranteed once more when Baltimore was restored to control in 1657. 
 

During the period between the Stuart restoration (166o) and the Glorious Revolution 
(1688), brotherly love was far from a characteristic of the colony. Domestic discord 
finally developed into a successful rebellion led by the Protestants, who formed 
three fourths of the population of Maryland. This revolution, however, was but a 
step toward the formation of a royal colony with its subsequent establishment of 
the Anglican religion in the colony which had once boasted of its religious 
toleration. 
 

Quaker Colonies 
 

Between New York and Maryland were located Pennsylvania, Delaware and New 
Jersey, sometimes referred to as the "Quaker colonies." The Society of Friends, as 
the Quakers were less commonly called, originated in England about the middle of 
the seventeenth century. They were bitterly opposed by their neighbors because of 
their strange religious and social practices. Silent contemplation was substituted 
for ecclesiastical forms and ceremonies; the sacraments, including baptism, were 
rejected; the Trinity was denied; and their extreme advocacy of the right of 
individual judgment led to harsh persecution. Similarly, their refusal to pay taxes 
for the support of the Established Church, to remove their hats in public, to take 
oaths in court, to support wartime activities, and to follow the customary usages in 
forms of respectful address, made them appear as culprits before the civil law. 
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In order to escape from a land which offered them little besides persecution, the 
Quakers early considered the establishment of a refuge in the New World. Although 
Quakers crossed the ocean as early as 1656 and were soon scattered throughout 
the American colonies, continued persecution made evident the desirability of a 
real Quaker commonealth. In 1674 the province of New Jersey was divided by its 
proprietors, and the western portion came under the influence of Quakers. This 
new domain fo West Jersey was governed according the "Concessions and 
Agreements," which have been described as "the broadest, sanest, and most 
equitable charter drafted for any body of colonists up to this time." One of its 
provisions guaranteed that "no person [was] to be called in question or molested 
for his conscience or for worshiping according to his conscience," and it is not 
surprising to find over a thousand immigrants coming to this haven during the next 
seven years. Religious toleration has always been a well from which have flowed 
the blessings of a progressive and prosperous socety. In 1681 East Jersey joined 
her sister colony in coming under Quaker influence, although a sufficient number 
of Scottish Presbyterians emigrated to this region to establish their faith upon a 
firm foundation. The two Jerseys cont nued as separate jurisdictions until they 
were united as a royal province in 1702. 
 

Penn's "Holy Experiment" 
 

The greatest of all Quaker colonies, however, was Pennsylvania. 
This "most magnificent domain that was ever given to a single 
proprietor" was granted too. William Penn (1644-1718) in 1681, 
who also gained control of Delaware in the following year. This 
Quaker statesman combined the qualities of a progressive 
thinker and a practical administrator to surprising degree, and 
the United States is greatly indebted to the "Holy Experiment" 
which he conducted in is colony. 

 

Penn founded his colony upon the principle of brotherly love, and stressed the 
value of liberty in all its aspects. The agreement made with the colonists was 
founded upon his promise that "whatever sober and free men can reasonably 
desire for the security and improvement of their own happiness I shall heartily 
comply with." The Preface to the Frame of Government for Pennsylvania confined 
the valuable axiom that "liberty without obedience is confusion, and obedience 
without liberty is slavery." Thus refusing to go to either extreme, he philosophized, 
"Let men be good, and the government cannot be bad; if it be ill, they will cure it. 
But if men be bad, let the government be ever so good, they will endeavor to warp 
and spoil it to their own turn." Penn did, however, specifically guarantee religious 
freedom to all who "acknowledged one Almighty and Eternal God to be the Creator, 
Upholder, and Ruler of the world." The scope of this promise will be recognized at 
once to be extremely liberal, applying to Protestants, Catholics, and Jews alike. 
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These principles, broadcast by Penn throughout Europe in his pamphlets, appealed 
mightily to thousands who were bowed down by oppression, and who realized the 
impossibility of achieving soul liberty in the land of their fathers. To the Dutch, 
Swedes, Finns, and English who were already resident in the region when Penn 
took control of it were added ten thousand other colonists in the first five years. 
Half of these were non-English, coming principally from France, the Netherlands, 
and the German states. Religious sects of every type were to be found there: 
Quakers, Anglicans, Catholics, Presbyterians, Baptists, Lutherans, Reformed, 
Mennonites, and many minor pietistic groups. The latter sects emigrated to the 
frontier regions, while the Quakers, Anglicans, and Catholics were usually found in 
the larger settlements near the coast. 
 

The population of the colony grew rapidly, and prosperity was evident on every 
side. Such a flattering scene, however, had its darker aspect. With numbers and 
riches came a general decline in the spiritual tone of the colony. As the Half-Way 
Covenant had been forced upon the Puritans, the "birthright membership" was 
adopted by the Quakers to accommodate those who professed no individual 
religious experience. Practices not usually associated with Quakers, such as 
drinking, fighting, profane speaking, and gaming, became all too common. Religious 
zeal accordingly cooled, and more attention was given to polity and rules than to 
the things of the spirit. How prone is humanity to attempt to serve both God, and 
mammon, in spite of our Saviour's clear statement of its impossibility! 
 

Nevertheless the middle colonies constituted a great proving ground for the theory 
that it is possible for heterogeneous religious groups to live peaceably side by side. 
The experience of these colonies demonstrated the desirability of religious 
toleration, its final acceptance by the whole country being a major factor in 
establishing its present greatness. 
  

The Quakers lived without priests and a precise dogmatic creed,  
but they demanded simplicity of life, sincerity, fraternal affection  

and a sense of equality of all men before God. 
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William Penn is shown in the center with the Delaware Indians at the time of the Treaty of Shackamaxon 
(1682). This treaty formalized the purchase of land in Pennsylvania and cemented a friendly relationship 
between Quaker settlers and Indians for nearly a hundred years. The fresco mural is the work of the 
Italian painter-decorator Costantino Brumidi (1805-1880). 
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            THE GREAT AWAKENING (1720-1745) 
THE STORY OF RELIGION IN AMERICA 

 

 
Revival sweeps the 

colonies and leaves an 
indelible stamp on 

American life. 
 

 

The awakening preachers were 
based on the model of the 
early Christians, recalling 

people outdoors. 
  

The first few decades of 
American colonial history were characterized by an interest in religion which can 
scarcely be comprehended by our modern world. Public and private religious 
activities were undertaken in a serious manner, the clergy occupied a high and 
revered position, and a literal interpretation of the Bible was accepted without 
reservation. Although these conditions were apparent in the southern and middle 
colonies, they were most marked in New England.  

The Puritan philosophy was based upon the concept that the instincts and 
tendencies of the human family are evil, and consequently should be suppressed. 
While this belief gave rise to an admirable self-control, a laudable purity of soul, 
and a blessed faith in God's omnipotence, it unfortunately encouraged too much 
external control, and therefore it checked a desirable exercise of individuality. To 
many souls religion became a haunting and oppressive gloom rather than a gospel 
of love, and gave rise to a morbidity which often, resulted in great depression of 
spirit. Such a philosophy was quite in keeping with the harsh physical environment 
in which the early Puritan lived, and consequently he did not rebel at its demands.  
 

But the situation had changed greatly by the time of the second and third 
generations of Puritans. Prosperity and leisure had cooled religious ardor, while 
luxury and amusement were becoming dominant motives in New England. During 
the latter half of the seventeenth century the famous Halfway Covenant and 
subsequent concessions lowered the spiritual tone still further by granting church 
membership without a public profession of religious experience.  
 

These trends were accompanied by a growing liberalism in doctrine and polity. 
Particularly strong was the opposition to extreme Calvinistic predestination, for 
many were adopting the Arminian view that salvation was open to all who 
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repented, rather than to the elect alone. A stranger deviation from orthodox 
Puritanism was the skeptical philosophy sponsored by deism and atheism early in 
the eighteenth century. In this hour of crisis the clergy failed to live up to their 
opportunities, and a formalism as of polished stones took the place of life-giving 
bread in divine service.  
 

Whenever conventionalized religion has been substituted for a deep personal 
experience in Christianity, those who truly "hunger and thirst after righteousness"                   
(Matthew 5:6) have realized the necessity of strengthening their connection with 
the Rock of Ages. God does not allow evil to conquer. Laxity, religious compromise, 
and formalism are followed inevitably by a revival in religious interest.  
 

Such trends were exhibited in the so-called "Great Awakening," which swept the 
American colonies in the middle of the eighteenth century. The same spiritual 
revival occurred in other lands, for Pietism in Germany and Methodism in England 
were contemporary phases of this reaction to a compromising religion. "Underlying 
all these religious movements was the fundamental idea that personal piety and 
reformation of conduct were more important than correctness of belief."  
 

The early phase of the "Great Awakening" was centered about the activities of 
Jonathan Edwards (1703-1768, engraving). This 
outstanding New Englander, in whose personality 
was "a rare combination of fervor of feeling, of 
almost Oriental fertility of imagination, and 
intellectual acumen," became the minister at 
Northampton, Massachusetts, in 1727. Seven years 
later, as an advocate of extreme conservatism in 
theology, he preached a stirring series of sermons on 

justification by faith alone. In 
an attempt to silence the 
growing Arminianism, he 
urged that salvation was the gift of God alone, and that 
the good works of an unconverted man were utterly 
worthless. This logic, combined with vivid descriptions of 
everlasting torment, soon inspired a great revival in 
Northampton, resulting in the conversion of hundreds. 
Similar movements developed in neighboring 
communities, and by the close of the decade had deeply 
affected every section of New England. 

 
Jacobus Arminius (1560-1609) an anti-Calvinist Dutch Protestant theologian. 
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Considerable aid to the revival movement was also 
given by George Whitefield (1714-1770, paint), the famous 
Methodist preacher. In 1740 he made a tour through New 
England, and met with an enthusiastic reception 
everywhere. Though not as intellectual as Edwards, his 
emotional oratory and sincere piety contributed to many 
conversions. Revivalist activity again swept the region, 
and many ministers became itinerant preachers. 
Enthusiasm ran high, and emotion knew no bounds. 
Thousands of members were added to the churches in 
these years, and the spiritual tone of New England was 
raised materially. 
 

Revivals censured  
 

As might be expected, these revivals and their unconventional methods were 
censured severely. Clergymen and college professors who were not conscious of 
any emotional experience were frequently classed as unconverted by the 
evangelistic preachers, and they retaliated by leading the way in the criticism of 
revivalism. Denunciation of the luxury and amusements enjoyed by the more 
opulent classes raised up more opponents against revival activities. As in every 
period of history, many desired an "easy religion," and opposed any emphasis on 
strict standards or deep religious experience. Nevertheless, the common people 
rejoiced in their newly found faith, and great good was done by the very methods 
so bitterly condemned. 
 

The "Great Awakening" manifested itself in the middle colonies also, although to a 
lesser degree. As in New Egland, the first generation of settlers had frequently 
migrated to America because of religious persecution, and spirituality was a 
prominent characteristic of their civilization. But there also, as in the Puritan 
colonies, the second and third generations had grown cold, and a formalized 
religion had developed. This condition was especially noticeable in the cities. 
 
The racial and religious heterogeneity characteristic of the middle colonies did 
much to facilitate the progress of the revival. The smaller German sects which 
were scattered widely throughout Pennsylvania and neighboring communities 
were essentially Pietistic, and the revival aims and methods made a mighty appeal 
to them. Under the influence of Theodore Frelinghuysen (1691-1747), the formality of 
the Dutch Reformed Church had been penetrated by Pietistic influences, and the 
new evangelism with it emphasis on conversion and experience touched many 
hearts.  
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While the Germans and the Dutch were thus 
affected by the revival, the movement had already 
spread to the English-speaking population. 
Especially did it affect the Presbyterians, who were 
so numerous in New Jersey, although it was not 
long before the many Presbyterian churches in 
Pennsylvania and New York were swept by the new 
evangelism. Gilbert Tennent (1703-1764, paint) was 
the leading revivalist among this denomination, 
although the co-operation of Frelinghuysen and 
Whitefield contributed much to his success. 
 

The Quakers, who were so numerous in the middle 
colonies, were not influenced by the revival to any 

great extent. They were opposed to its emotional methods, which contrasted so 
severely with their own quiet devotion; and they remained unsympathetic to its 
appeals. The Anglicans were not only out of harmony with the revival; but led an 
active opposition to its progress. 
 

In the southern colonies the "Great Awakening" found the least support, as might 
have been expected. In these colonies religion had rarely been a dominating 
influence, and the economy of the region discouraged the development of mass 
movements. Nevertheless, the revival spread to these communities, and 
ministered to the needs of many honest souls. 

The Work of the Laity 
 

The revival appealed to the Scotch-Irish 
Presbyterians, who were settling in the great valleys 
of western Virginia, and Hanover County, in the same 
state, was its center in the southern colonies. 
Essentially a movement among Presbyterian laymen 
who met in small groups to discuss religious views, 
the interest grew until itinerant preachers were 
invited to minister in the region, and a presbytery was 
organized in 1755. This movement furnishes a good 
illustration of the power which an intelligent laity 
may release in effecting a spiritual renaissance. 
Samuel Davies (1723-1761, paint), the leading clergyman in these developments, 
was careful to gain legal recognition for his church, and this step did much to 
facilitate the progress of Presbyterianism in Virginia. From this region the 
denomination extended its activities in all directions, and became a large factor in 
the religious development of the south. 
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In the early part of the eighteenth century the Baptists were but a minor sect in the 
southern colonies. Converts of the "Great Awakening" in New England who had 
joined the Baptist denomination first brought the revival to Virginia. Meeting with a 
poor reception in this colony, they moved across into North Carolina, where their 
harvest was so successful that the Sandy Creek Association was formed in 1760. 
Typical revivalist methods were employed, and great emotional outbursts resulted. 
These situations, coupled with the Baptist unwillingness to harmonize their 
activities with current religious legislation, resulted in bitter persecution. History 
teaches that "the blood of the martyrs is the seed of the church," and so it proved 
in the rapid growth of the Baptists in the southern colonies. Furthermore, 
persecution did much to focus attention on the Baptist doctrine of separation of 
church and state, which gained more and more support as the American 
Revolution approached. 
  

A movement of such magnitude as the "Great Awakening" was bound to leave a 
heritage of important and far-reaching consequences. Foremost among them must 
be mentioned a very material elevation of the spiritual plane throughout the 
American colonies. Although, as in the parable, some of the seed fell by the 
wayside, upon stony places, and among thorns, a portion also fell into good ground, 
and yielded a bountiful harvest. While granting that the extreme emotionalism 
frequently resulted in only temporary advances for many individuals, it must also 
be remembered that in a multitude of hearts the warm Spirit of God came in to fill 
a place that had formerly been devoted either to a cold formalism or to an aching 
void. 
 

Another result of the "Great Awakening" was a tendency toward brotherhood 
among the revivalist elements in the various churches. Catholicity of spirit and 
persecution from the orthodox wings of their own organizations combined to break 
down denominational prejudices. This rearrangement of sectarian boundaries 
encouraged the formation of new educational institutions. The increased demand 
for ministers, coupled with the growth of heretical teachings in the older colleges, 
made such developments imperative. The College of New Jersey (later Princeton 
University) was chartered in 1746 by the Presbyterians, while eight years later the 
Anglicans obtained a charter for King's College (later Columbia University).  
 

In 1770 Queen's College (later Rutgers University) was founded under Dutch 
Reformed auspices, while Dartmouth College and the College of Rhode Island (later 
Brown University) were founded about the same time by the Congregationalists 
and the Baptists respectively. Even the establishment of Franklin's school, which 
subsequently became the University of Pennsylvania, was partially a result of 
Whitefield's activities in the "Great Awakening." Many other institutions of 
prominence also trace their origins back to this movement, whose stimulus of 
education will ever be included among its best results. 
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A sympathetic study of this remarkable spiritual renaissance presents a splendid 
example of a modern fulfillment of the Lord's promise, "Then shall ye call upon Me, 
and ye shall go and pray unto Me, and I will hearken unto you. And ye shall seek 
Me, and find Me, when ye shall search for Me with all your heart." (Jeremiah 
29:12,13). What could be more desirable today than a twentieth-century "Great 
Awakening! 
 

END OF EPISODE 5 

Bible references: KJV 
 

Compiler's additional note 
 

I remarked that in this episode no space had been given to 
the figure of John Wesley (1703-1791, engraving), who also 
had a participation in the Colonial Awakening.                         
In fact, in February 1736 he arrived in the colony of 
Savannah (Georgia) as an Anglican minister and 
evangelist. In that area he worked on behalf of whites and 
natives, after which on December 2, 1737 he returned to 
England to continue his work, traveling through Scotland, 

Wales and Ireland. He died in 
London on March 2, 1791.  

 

And so we see how God used 
Wesley and Whitefield in a 
powerful way to save not only 
thousands of souls, but the 
nation of England from the 
judgement which befell France. 
These two men were extremely 
diligent and faithful to the end. 
John Wesley travelled about 
250,000 miles on horseback 

during his life, and preached about 42,000 sermons. He also read over 1,200 
volumes while he travelled and wrote over 50 volumes himself, including a 4 
volume commentary on the Bible. 
 
If you want to take a beautiful virtual tour of the John Wesley site that includes a series of rooms to see 
(the museum, Wesley's studio, kitchen, bedroom, etc.) click HERE  
 
 
 
 

https://www.wesleysheritage.org.uk/your-visit/virtual-tour/
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          THE CHURCHES IN AMERICAN INDIPENDENCE 
            THE STORY OF RELIGION IN AMERICA  

  

 
The war of Indipendence which involved the armies 

of 13 British colonies (blu coats) lasted from 1775 to 1783. 
July 4 1776 is officially remembered all over the world, 
but particulary in America, as the most important date 

in which the United States of America declared its legal, 
administrative e commercial indipendence from 
the United Kingdom, their motherland. With such 

declaration the 13 American colonies they 
proclamed themselves free, posing 

England in one condition of 
foreign and hostile power. 

 
  

Scarcely had the remarkable religious renaissance 
known as the "Great Awakening" drawn to a close, 
when the preliminaries of the American Revolution 
challenged the attention of the colonists. In many 
respects the evangelistic movement supplied 
impetus to the revolutionary cause, and the 
decentralization and democratization of the 
churches sponsored the American philosophy of 
liberty and independence. When agitation gave way 
to actual hostilities, the churches were practically 
unanimous in supporting the patriots, and did much 
to give encouragement to their cause "during the 

dark days of the struggle." 
 
New England was the center of the controversies which were the immediate 
causes of the Revolution, and in this region the Congregational Church was still 
predominant. Its highly educated clergy were quite individualistic in thought, and 
were heartily sympathetic with the political sentiments prevalent among their 
congregations. Their sermons frequently dealt with political matters, and offered 
Biblical approval of the cardinal revolutionary doctrines. Throughout the war 
Congregational clergymen continued their support of the American cause, not only 
by utterances from the sacred desk and writings from their convincing pens but 
also by financial contributions and personal service with the troops in the field. 
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In New York, where the British and their loyalist allies retained control during 
much of the war, the Dutch Reformed Church had its principal strength. This 
denomination gave strong support to the patriots, although at the cost of 
considerable sacrifice to its clergy, communicants, and church property. The 
German Reformed Church also furnished valuable aid to the Revolution, although a 
number of its members were unwilling to follow the struggle through to complete 
independence. The patriot cause was also aided materially by the Lutherans, from 
whose ranks came outstanding military leaders as well as statesmen. A few 
Lutherans refused to follow the majority of their brethren, but they were usually 
located in communities where loyalist sentiment forced such an attitude. 
 

Most of the Presbyterians, who were found principally in New Jersey and along the 
frontier from Pennsylvania to Georgia, were recent immigrants of Scotch-Irish 
origin. Their bitter hatred of English officials and legislation, developed as a result 
of oppression in the Old World, was carried across to the new American 
environment, and led them to give unwavering allegiance to the patriots. In some 
cases Presbyterian synods adopted resolutions pledging the official support of 
their denomination to the American cause. They furnished an imposing quota                            
of soldiers and officers, and not a few of their clergymen served in the ranks. 
Others rendered valuable aid as members of Congress or as officials in the state 
governments. As might be expected, such activities brought upon the 
Presbyterians the speedy and severe vengeance of the British. Nevertheless, these 
hardy patriots persevered in their struggle for liberty, and enjoyed the fruits of 
victory which crowned their efforts. 
 

The Catholic communicants, who were most numerous in the middle colonies, 
joined these Protestant groups in zealously supporting the Revolution. During the 
war Catholic influences were extended greatly, due to the presence of French and 
Polish volunteers who served in the patriot ranks. These influences were rendered 
permanent in a number of localities, for many of these foreigners remained in 
America after the struggle had ended. 
 

At the beginning of the Revolution, the Baptists found themselves in wholehearted 
support of the patriot cause. They had suffered severe persecution at the hand                            
of the established churches, and hoped for relief under a new government. 
Throughout the struggle they kept their cherished doctrine of separation of church 
and state ever before the governmental officials, and urged its adoption as an 
integral part of the American system. The Baptists gave enthusiastic service to the 
patriots, especially in New England and in Virginia, and were rewarded by the 
general recognition eventually afforded the cause of religious liberty. 
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Early Noncombatants: the Quakers 
 

While these denominations supported the Revolution, several 
other sects found it impossible to do so. While generally 
sympathetic to the patriot cause, their conscientious scruples 
forbade participation in belligerent activities. The largest of 
such bodies was the Society of Friends. These Quakers, as they 
were commonly called, were most numerous in the middle 

colonies. Their official position was one of opposition to any civil disturbance, and 
this attitude led to much misunderstanding. Frequent accusations of disloyalty 
were made against them by the patriots, and not a little persecution resulted. On 
the other hand, many Quakers were disfellowshiped for paying war taxes and 
giving other indirect assistance to the Revolution. Some of this latter class joined 
to form the "Free Quakers," who continued most of the traditional practices of the 
parent body but considered a defensive war to be consistent with Christian 
principles. After more than a half century of separation, the two branches reunited 
their forces in 1836. 
 

In times of great stress and perplexity it is often 
difficult to know how to "render to Caesar the 
things that are Caesar's, and to God the things 
that are God's." (Mark 12:17). One church historian 
aptly remarks: "As is always the case in time of 
war, the position of the conscientious objector 
was misunderstood, though the courage required 
to maintain such a position is far greater and 
finer than that which sweeps men along with the 
popular current." In instances where loyalties 
seem to clash, the word of God and the still small 
voice of His Spirit have ever been the guide of 
conscientious souls. 
 

New Church Organization 
 

Although the churches supported the Revolution generally, the struggle was 
destined to have great effects upon them. At the beginning of the war a number of 
American churches, including the Anglican, the Methodist, the Catholic, and the 
Reformed, were dominated by their organizations in the Old World. Others, such as 
the Quakers and the Lutherans, maintained close co-operation with their fellow 
believers in Europe. As a result of the Revolution and the subsequent recognition of 
American independence, these churches developed national organizations free 
from the interference of Old World bodies. 
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Another basic condition was also affected by the Revolution. Although a majority of 
the colonies had supported an established church when the struggle began, such a 
situation was not in accord with the basic philosophy of the Revolution, and the 
trend toward separation of church and state became more apparent as the 
Struggle continued. The achievement of this ideal was accomplished most easily in 
the middle colonies, where toleration had been generally recognized. It required 
but little more effort in the southern colonies where the Anglican church had been 
established, although the lengthy struggle in Virginia is an important exception. In 
New England, the strength of the established Congregationalism prevented the 
separation of church and state for some time, in spite of zealous agitation on the 
part of the Baptists. The crowning success of this movement was the adoption in 
1791 of the First Amendment to the Constitution of the United States, declaring that 
"Congress shall make no law respecting an establishment of religion, or 
prohibiting the free exercise thereof." This struggle for freedom of religion and for 
the separation of church and state has been in no small way responsible for the 
present status of this country as the "land of the free." 
 

The Protestant Episcopalians 
 

With the coming of peace the demoralized Anglicans, weakened in actual strength 
as well as in prestige, recognized the dire need of reorganization. Leading 
clergymen began agitation for an American church, some going so far as to urge 
the desirability of lay participation in its government. Conventions of Anglicans 
deliberated on the proper methods of setting up a new organization, and their 
activities culminated in the General Convention which met at Philadelphia late in 
1785. This body formally organized "The Protestant Episcopal Church in the United 
States of America," accepted a constitution providing for lay representation, and 
recommended the adoption of a Book of Common Prayer. Clergymen were sent to 
England for episcopal consecration, and returned to establish their church on an 
American basis, which received increasing support as the years passed. 
 

The Methodists had also suffered during the Revolution as a result of their Old 
World connections, and during the struggle patriot clergymen had attempted to 
form regional organizations. The dangers of schism were apparent when the war 
ended, but Wesley's recommendation of the establishment of an American church 
prevented such a disastrous situation. Under Wesley's direction officials were 
ordained, the Articles and the service were revised, and a hymnbook was 
prepared. An assembly of Methodist clergymen in the United States accepted these 
measures with minor changes, and the "Methodist Episcopal Church" was 
established. This organization, although independent, continued to maintain 
friendly relations with its English parent. A similar fellowship was maintained 
between the English Quakers and their American brethren, although the latter 
functioned in an independent manner. 
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An agitation for a national organization of Roman Catholics in America was also 
begun, for the authority of the Vicar Apostolic of London over them was hardly in 
accord with the spirit of the Revolution. This movement being sanctioned by the 
papal authorities, John Carroll (1735-1815, jesuit and archbishop) was appointed 
Superior over the American churches in 1784. Five years later he was made the 
first American bishop, and Roman Catholicism began a more effective work in this 
country. 
 

Those churches which consisted mainly of a non-English membership, such as the 
Lutheran, the Dutch Reformed, the German Reformed, the Moravian, found it much 
harder to reorganize on a national basis. They had relied on their European 
brethren for financial support, and most of their clergy were taken from the Old 
World. Gradually these churches declared their independence, and their polity and 
creeds were changed to suit American situations. Nevertheless, their growth was 
greatly retarded by bitter disputes over such matters as the use of the English 
language in church services and the right of lay representation, and these 
controversies frequently resulted in deadly schisms. 
 

The Congregational Church also failed to enlarge its membership materially, for                
its leaders stressed an extreme democracy in polity which discouraged even                        
state organizations. This situation caused the Congregationalists to lose many 
opportunities for growth before they associated themselves in voluntary 
organizations for more efficient service. 
 

Although the early Baptists recognized no European domination and their polity 
provided for independent congregational authority, they were soon affected by the 
wave of national reorganization which was sweeping the other churches. Efforts to 
escape persecution, as well as the desire to effect a separation of church and 
state, rendered imperative a more powerful organization. In the state and district 
associations which were formed, the Baptists were given additional strength which 
enabled them to embark upon a vigorous expansion and to establish themselves as 
a powerful denomination. 
 

The great American churches were now ready to go forward with the westward 
expansion of their nation, and preach "the kingdom of God" to an ever-increasing 
population.  

END OF EPISODE 6 
Bible references: KJV 
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         FRONTIERS EXPAND WESTWARD 
          THE STORY OF RELIGION IN AMERICA  

 

In the history of the United States, "frontier" is the advancing  

border that marked those lands that had been settled by Europeans.  

It is characterized by the westward margin movement of the inhabited 

territories. The term frontier becomes a different meaning from  

the original English: no longer a border, a dividing line, but  

a sparsely and recently populated region, a direct contact  

with the wilderness or wild territory not yet colonized. 
 

 

By the end of the American Revolution pioneers were already crossing the 
Appalachian Mountains and settling in the fertile lands drained by the Ohio and its 
tributaries. During the period of the Confederation this movement continued at an 
ever-increasing pace, and when the first United States census was taken in 1790,           
it was found that nearly a quarter of a million people dwelt between the 
Appalachians and the Mississippi. Most of these emigrants settled south of the 
Ohio, and in the course of the succeeding decade Kentucky and Tennessee were 
admitted to the American Union. During the later years of the eighteenth century a 
larger proportion of the populational stream was diverted farther north, thus 
making it possible for Ohio to become a state in 1803. The purchase of the 
Louisiana territory in the same year opened another vast western expanse for 
settlement and exploitation, and hardy souls were eager to accept the challenge. 
 

Meanwhile, what happened: 
 

Meanwhile, war breaks out between England and the United States 
concerning the border lines between Canada and the Confederation. 

Crossing the Appalachian 
mountains westwards. 
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Meanwhile 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
With the signing of the Treaty of Ghent (Belgium, paint), the Anglo-American war that broke out in 1812 
ended in February 1815. The war was useless and the treaty restored the situation that existed before the 
conflict. 

  
CONTINUED FROM THE PREVIOUS PAGE 

 

The "Great Migration" 
 

Although the succeeding dozen years witnessed a decline in western expansion, 
the end of the War of 1812 was followed by the "Great Migration" of 1815-20. The 
remarkable increase of population in the west during these years resulted in the 
admission of Indiana, Mississippi, Illinois, and Alabama before the end of the 
decade, while Missouri became a state in 1821. When the census of 1820 was taken, 
the frontier line had not only penetrated to the Mississippi but was expanding 
farther to the west at several points. In this year the trans-Appalachian region 
contained two million inhabitants, or nearly one fourth of the total population of the 
entire nation. Such a rapid western expansion was of the utmost importance to                     
the development of the country, but it had also its weaknesses. Cultural 
embellishments were essential. And while education, literature, the fine arts, and 
the sciences must be fostered, these cultural advantages without religion would be 
like whitened sepulchers. Truly, "the future of the nation as well as the future of 
religion in America was largely to be determined by the way in which organized 
religion met the problem of the new West." 
 

Conditions forced upon the West types of religious activity quite different from 
those existing in the older communities. Not only was the scattered population 
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unable to organize churches and support a professional ministry, but the frontier 
environment discouraged such measures. Small companies and classes were the 
earliest organizations, and itinerant and lay preachers the first clergy in these 
regions. As the population grew, a corresponding increase in the number of 
religious sects resulted, for the free West encouraged the full play of individuality. 
In order to appeal to the rough, hardworking frontiersmen, it was necessary for 
church doctrines to become more optimistic, polity more democratic, and methods 
more emotional. Religious gatherings had also their social side, while even political 
and economic matters were not omitted from godly conversation. Although 
practically every denomination in the older states was represented in the West, the 
churches which appealed particularly to the frontier regions were the Methodist, 
the Baptist, and the Presbyterian. 
 

The Methodists were the most successful 
religionists in the early West, for they were 
prepared to satisfy the needs of that 
region. Their polity, based upon circuits 
supervised by itinerant ministers who 
established "classes" at strategic centers, 
was well fitted to frontier conditions. These 
"circuit riders" labored unceasingly amidst 
the greatest difficulties, and were ably 
seconded by "exhorters" and "lay 
preachers," who ministered to the local 
classes. Although often deficient in formal 
education, their earnestness and zeal were 
unquestioned, and they appealed to the 
Westerners with great effectiveness. As in 

olden times God hid His deep truths from "the wise and prudent" and "revealed 
them unto babes," so these untutored men became mighty agents for the spread of 
the gospel in the American West. 

Methodism in the West 
 

Methodist doctrines, with their emphasis on free grace 
and individual choice, also appealed to the newer 
regions. The frontiersmen were makers of their destiny 
in the material world, and the equality and democracy of 
the Methodist theology interested them.  
 

Under the able leadership of Bishop Francis Asbury 
(1745-1816, engraving), the Methodists effected a 
splendid organization, and their membership increased 
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rapidly. The first circuit rider crossed the Appalachians in 1782, and in 1800 the 
Western Conference was organized with about 2,500 members. Three decades 
later the Methodists in the West numbered over 175,000 members, and were 
organized into eight conferences. During the same period a tenfold increase 
resulted in a total membership of over 500,000 in the entire United States. 
 

The Baptist Church was also well adapted to frontier conditions, and it soon 
became a major denomination in the expanding West. Their democratic polity 
appealed to the pioneer, to whom freedom and individualism were desirable 
criteria in any movement. Moreover, as most Baptist preachers lived and worked 
as did their neighbors, were lacking in formal education, and served without 
salaries, their ministry was readily accepted by the frontiersmen. Similarly, Baptist 
doctrines, with their tinge of Calvinism, their characteristic practice of immersion, 
and their emphasis on an emotional religion, made a strong appeal to the West. 
 

These situations resulted in the rapid growth of the Baptist denomination. Their 
first church west of the Appalachians was organized in 1781, and four years later 
three Baptist associations were formed in this region. Congregations were usually 
small, and for many years met in cabins or crude meeting houses. Nevertheless, 
the Baptists extended their activities to all parts of the West, and by 1812 their 
membership had grown to 23,000 in Kentucky and 11,000 in Tennessee. Other 
frontier regions contributed smaller groups to swell the total Baptist membership 
in the United States to over 170,000. 
 

The Scotch-Irish settlements in the western valleys of the seaboard colonies had 
given prominence to the Presbyterian Church on the frontier by the middle of the 
eighteenth century. From this advanced position its doctrines were carried farther 
to the westward; and before Arnerican independence had been recognized, a 
presbytery had been formed beyond the Appalachian Mountains. During the 
following years many Presbyterian churches were organized, presbyteries were 
formed, and finally in 1802 the Synod of Kentucky was established. 
 

Denominational Progress 
 

Throughout the eighteenth century the Presbyterians and the Congregationalists 
drew more closely together. By 1801 the two denominations had adopted a plan of 
union which authorized their members to co-operate in church activities, each 
congregation having the right to choose its minister and the discipline to be 
followed. The practical operation of this union resulted invariably in greater 
benefits to the Presbyterians; and Congregationalism did not become an important 
factor in the West until a considerable New England migration to the upper 
Mississippi Valley occurred several decades later. 
 

In spite of its penetration of the West and its union with the Congregationalists, the 
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Presbyterian Church never attracted as large a membership as did the Methodist 
and Baptist organizations. Emphasis on a resident, salaried, and well-educated 
clergy, insistence on a rigid Calvinism, and failure to develop a satisfactory frontier 
organization, combined to bring about this situation. Nevertheless, the 
Presbyterians made important cultural contributions to the new regions, especially 
through their educational institutions. Under their influence, Transylvania Seminary 
was founded; and when this school fell under liberal influences, the Presbyterians 
withdrew and established Centre College. Other important schools were also 
opened, including a number of academies and "log colleges." As the years passed, 
these institutions played an increasing part in the development of their growing 
communities as well as in the spread of the Presbyterian faith. 
 

The Methodists, Baptists, and Presbyterians were by no means the only 
denominations in the early West. The Roman Catholics had done missionary work 
in this region since the period of French domination; but the consecration of an 
American bishop in 1790 led to more active efforts for the white inhabitants. In 1808 
the first diocese west of the Appalachians was organized, and seven years later 
there were about 10,000 Catholic communicants in this region. Many Quakers also 
emigrated to the West, especially to the southern counties of Ohio, Indiana, and 
Illinois, and by 1820 over 20,000 of their faith were living in the newer communities. 
Other minor sects, such as the Moravians, Dutch Reformed, Seventh Day Baptists, 
and United Brethren also established themselves in the frontier regions. From 
these early times to the present day the American West has sponsored 
individualism, and has encouraged the existence and multiplication of smaller 
sects. 
 

This rapid expansion of religious activity was the result of another "great 
awakening" in the United States, the natural reaction to a period of spiritual 
coldness. The years following the Revolution had been characterized by declining 
spirituality, which reached "the lowest ebb tide of vitality in the history of American 
Christianity." The skepticism of the French revolutionary philosophers and the 
deism of contemporary English thinkers found a ready response in the United 
States. Practically every denomination was seriously affected, and some appeared 
to be well on the road to extinction. Even the colleges and theological seminaries 
were almost destitute of religion, and public morals became notoriously relaxed. 
Although this situation in the older states was distressing, the West was in an even 
more desperate condition. Here the usual handicaps of a frontier region 
contributed to a situation which threatened to "react upon the East, lessen the faith 
of the population, and thus destroy one of the chief foundations upon which the 
Republic rested." 
 

In olden times God had promised, "Let the wicked forsake his way, and the 
unrighteous man his thoughts: and let him return unto the Lord, and He will have 
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mercy upon him; and to our God, for He will abundantly pardon." Isaiah 55:7. 
Shortly before the close of the eighteenth century a reaction to this spiritual 
decadence set in, and the people returned to..., old and tried paths. Their testimony 
seemed to be, "Behold, we come unto Thee; for Thou art the Lord our God. Truly in 
vain is salvation hoped for from the hills, and from the multitude of mountains: 
truly in the Lord our God is the salvation of Israel." Jeremiah 3:22, 23. 
 

Revivalism 
 

This new religious revival began quietly in New England, and was in part due to 
zealous Methodist influences. The movement spread into other sections of the 
country, meeting with a ready response among most denominations. In the West it 
became charged with emotionalism, and led to large and protracted meetings. It 
was not unusual for persons to travel fifty or a hundred miles to attend these 

services, bringing with them all the 
necessary supplies for a gathering 
which often lasted a week or more. 
The largest and most famous of 
these early "camp meetings" was 
the one held at Cane Ridge, 
Kentucky, in the autumn of 1801, 
which was attended by upward of 
twenty thousand people. 
 

These gatherings were held in the 
fields and woods, the tents being 

erected around the clearings which were reserved for the meetings. Methodist, 
Baptist, and Presbyterian ministers cooperated in the preaching, and it was often 
necessary to conduct several services simultaneously in order to accommodate 
the large crowds. Meetings were in progress most of the day, and frequently 
continued far into the night. The sermons emphasized the horrors of hell, and were 
filled with admonitions and exhortations calling upon sinners to flee the wrath of 
an angry God. Under the circumstances, an hysterical enthusiasm was encouraged, 
unfortunate emotional excesses were engendered, and strange physical 
manifestations resulted. 
 

Such an outstanding phenomenon as the camp meeting naturally had important 
and far-reaching consequences. Many individuals made a new and sincere start on 
the road toward the kingdom of God, and the moral tone of entire communities was 
raised. Large increases in church membership were reported, especially among 
the Methodists and Baptists, who had consistently encouraged the revival. As 
extreme enthusiasm waned, it became evident that religion was firmly established 
in the very sections which had been characterized previously by spiritual coldness, 
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and that the West was destined to become a new base for an expanding 
Christianity rather than a barrier to the spread of the faith. 
 

On the other hand, considerable opposition to revival methods also developed. 
Irreligious local elements frequently attempted to interrupt the services, while 
some of the more conservative clergy openly denounced the emotional excesses 
and led reactionary movements. Such developments led to schismatic tendencies, 
especially among the Presbyterians, who had been far from unanimous in their 
support of the revival. The increased demand for preachers led some of the 
Western presbyteries to license individuals whose zeal was unquestioned but 
whose educational qualifications did not meet the high standards set for the 
Presbyterian clergy. Synodical attempts to stop this practice induced a conflict 
which finally led to the establishment of an independent Cumberland Presbyterian 
Church. The continued observance of evangelistic methods and doctrines by this 
body naturally appealed to the frontier, and resulted in considerable gains for the 
new church. 
 

A more important schism among the Presbyterians was led by Thomas Campbell 
(1763-1854, engraving). Because of his advocacy of an open communion and other 
liberal practices, he found it desirable to become an independent minister. By 1809, 
Campbell had organized his supporters into the Christian Association of 
Washington, which he hoped would draw the earnest of all sects into a purer and 
more primitive Christianity. Four years later this body merged with the Baptists; 
but Campbell, now ably supported by his son Alexander (1788-1866, paint), 
continued his reforming agitation and encouraged the establishment of separate 
churches of Disciples of Christ. Campbell's new organization was soon joined by 
the followers of Barton Warren Stone (1772-1844, engraving), who had led a "New 
Light" schism among the Western Presbyterians, resulting in the formation of the 
Christian Church. The combined body enjoyed a steady expansion, and is today one 
of the major American denominations.  

 

Thomas Campbell-Father  
 

Alexander Campbell-Son 

 

Barton Warren Stone 
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In his book "Declaration and Address" (1809),  
Thomas Campbell enunciated this motto:  

«Where the Bible speaks, we speak;  
where the Bible is silent, we are silent». 

 
Other schismatic developments occurred during the 
same period. After the Methodist General Conference of 
1828 had refused to sanction such democratic practices 
as the election of presiding officers and lay 
representation in conference assemblies, the liberals 
separated and organized the Methodist Protestant 
Church. At the beginning of the century pietistic 
influences had led to schisms in the German Reformed 
Church. One of these resulted, in 1800, in the 
organization of the Church of the United Brethren in 

Christ, while three years later another group formed the Evangelical Association. 
  

Thus, the first third of the nineteenth century witnessed a mighty revival of religion 
in the United States, especially in the West, which stood in such dire need of a 
spiritual renaissance. Even the schisms which affected most denominations were 
not without beneficial results, for they usually laid an emphasis upon a more 
primitive and scriptural Christianity. Firmly established in the trans-Appalachian 
region, the American churches were now ready to go forth to new conquests as the 
nation expanded across the continent. 
 

Photo credit by Andy Sarge.  
 
The Pleasant Grove Methodist 
Church belongs to the 
Methodist Protestant Church, 
organized in 1828. This temple 
in the Haralson County 
(Georgia) was built in 1894. 
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      SHIFTING SANDS OF SECTARIANISM 
          THE STORY OF RELIGION IN AMERICA  

 

The great revival which affected all parts of the United States about 1800 
established religion firmly in the West, and the older churches became stronger in 
scope.  
 

This period was characterized by an optimistic nationalism which pervaded religion 
as well as politics and business. The purchase of Louisiana, the War of 1812, the 
purchase of Florida, the recognized joint occupation of Oregon, and the strongly 
nationalistic Supreme Court decisions of John Marshall (1755-1835), all induced a 
feeling of "manifest destiny." The rechartered United States bank, the adoption of a 
protectionist tariff policy, the growing sentiment in favor of internal improvements, 
and the industrial revolution with its accompanying increase in immigration, all 
encouraged this optimistic nationalism.  
 

By 1830 this feeling was rapidly giving way to an age of sectionalism, which was 
destined to increase in bitterness and hatred. Contributing not only to political and 
economic crises, this spirit of provincialism also introduced schismatic tendencies 
into the churches. As minorities became dissatisfied with their church allegiances, 
open breaks occurred, while several new sects developed in the process of 
reorganization. Individualism was the dominating note of the age, and the "rise of 
the common man" a prominent trend. 
 

This spirit, too, was a mighty factor in the contest between the High-Church and 
Low-Church elements in the Episcopal denomination. The latter group was 
dominant prior to the War of 1812, but the following two decades witnessed a 
remarkable increase among those advocating High-Church principles. Led by 

Bishop John Henry Hobart (1775-1830, paint), this element 
embarked upon a course of close sectarianism which 
vigorously asserted the absolute prerogatives of episcopal 
polity. Although this strong stand resulted in great gains for 
the church in many older communities, Episcopalianism did 
not receive a warm reception in the individualistic West. As 
the years passed, an increasing bitterness characterized the 
conflict between the two parties, and schism was a constant 
threat. Finally, in the General Convention of 1853, a formal 
reconciliation was effected which resulted in a decidedly 

increased prestige for the High-Church element. The evangelical group continued 
their allegiance for some time, but in the latter part of the century some of them 
broke away and organized the "Reformed Episcopal Church."   
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Progress of Presbyterianism 
 

The Presbyterians were also affected by similar trends. The Plan of Union (1801), 
which had led them to co-operate with the Congregationalists in the West, 
gradually became unsatisfactory to both denominations. Differences of opinion 
between these groups led to formal heresy trials of liberals who compromised the 
traditional Calvinistic tenets. Finally, in 1837, the conservative Presbyterians took 
the drastic step of dropping from their rolls four synods with over one hundred 
thousand members, and then proceeded to reorganize their church on a more 
strict sectarian basis. The liberals, failing to gain reinstatement, were then forced 
to organize a separate church, whose membership soon approximated that of the 
Old-School Presbyterians. This division continued until 1869, when the two 
Presbyterian bodies harmonized their differences and reunited.  
 

Schismatic tendencies followed a somewhat different course in the German 
churches. Not only did the liberals favor a freer interpretation of their fundamental 
creeds, but they advocated the use of the English language in their church 
services. Although they were an influential group, the large immigration from 
Europe during the decades just prior to the Civil War resulted in a gradually 
increasing ascendancy for the conservatives. Similar problems also affected the 
German Reformed Church, and the numerous schisms in both of these 
denominations greatly decreased their efficiency during this period.  
 

At the same time the steadily increasing German and Irish immigration firmly 
established Roman Catholicism in the American north and west, and led to active 
measures for the propagation of this faith. Even the Catholic Church, however, did 
not escape the effects of this schismatic period, although it was not permanently 
divided. When some of its communicants became imbued with the democratic 
principles then sweeping the country and attempted to control their church 
property and choose their clergy, drastic legal and ecclesiastical steps were taken 
by the hierarchy which compelled them to return to traditional practices. Although 
victors in this controversy, the Catholic leaders fought unsuccessfully for 
continued appropriations from tax funds for their educational activities. Thus was 
effected a clear separation between public and parochial education, a fundamental 
American principle which has been amply justified in practice. Nevertheless, the 
Catholic membership continued to increase, growing from six hundred thousand in 
1830 to over four million in 1860.  
  

This great period of religious flux not only encouraged schismatic tendencies in the 
established churches, but also stimulated the development of new bodies. During 
this time a remarkable awakening of interest in the second coming of Christ 
occurred in a number of places, and a belief in the imminence of this great event 
became widespread. Study of the prophecies convinced William Miller (1782-1849) 
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and others that Christ would appear in 1843 or 1844, and a 
mighty wave of revival swept through most of the Protestant 
churches. No serious attempt to form a separate 
denomination was made at this time, the Advent believers 
retaining their membership in their own churches. When the 
calculated year passed, many of them returned to their old 
beliefs and reproached themselves for being carried away 
by hysteria.  
 

William Miller, prominent leader of the Advent Movement in America. 
 

Studying the Scriptures 
 

Others, however, turned for comfort and explanation to the Scriptures, where they 
learned that they had been correct in the time but had misinterpreted the event. 
Instead of the personal coming of Christ occurring in 1844, the Bible had fixed that 
date for the beginning of the judgment of this world. Although sorely tried and 
disappointed, the Adventists now eagerly proclaimed their new message of hope 
and salvation. As they searched the Scriptures more diligently, other truths were 
made known to them. One of these was the seventh-day Sabbath, which had been 
observed throughout the centuries by small bands of earnest souls. By 1860                           
these modern Bereans [Cfr. Acts 17:11] organized the Seventh-day Adventist 
denomination, while other Advent groups also came into existence about the same 
time. 
 

During the same period the Mormon movement also 
developed. Asserting that he had been led by the Angel 
Moroni to find a providentially preserved book of 
records in 1827, Joseph Smith junior (1805-1844) 
professed that he had been supernaturally enabled to 
translate and interpret its contents. His wistory soon 
gained many converts in western New York, and during 
the following decade they moved westward into Ohio, 
Illinois, and Missouri. The industry of these Mormons, 
as they were called, enabled the communities which 
they developed to become prosperous, but they were 
almost continually in difficulty with their "Gentile" 
neighbors. In 1847, three years after the death of Smith 
at the hands of a hostile mob, they began their long trek across the plains to the 
Great Salt Lake valley. Here they found a haven of refuge, and succeeded in 
making a desert region literally "blossom as the rose." Missionaries were sent to 
the East, and also to England, and many converts emigrated to Utah, where the 
Mormons built up a virtual theocracy. 
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About the same time another interesting 
movement began. Throughout all ages there 
have been individuals who have attempted 
to commune with the spirits of the dead, 
although the Scriptures plainly declare that 
"the dead know not anything." Ecclesiastes 
9:5. The beginnings of modern spiritism, 
however, may be traced to the home of John 
Fox in western New York. About 1848 the 
Fox family were annoyed by rappings and 
noises which were especially active at night. The two young daughters [Kate and 
Margarethe, photo] soon discovered that these rappings were communications, and 
they began to ask questions and receive answers by a regular code of raps. Similar 
manifestations made their appearance at other places about the same time, and a 
widespread interest in the phenomenon was felt throughout the country. Leading 
scientists conducted investigations, some of which exposed frauds, while others 
indicated the guidance of supernatural agencies. The movement continued to gain 
many followers, who failed to realize that they were attracted by "the spirits of 
devils, working miracles." Revelation 16:14. 
 
In addition to the schisms in the established churches and the development of new 
movements, this era of religious restlessness also stimulated the organization of a 
number of communistic societies. These settlements were frequently supported by 
zealous religious extremists who wished to experiment with perfectionist theories 
and who sought a place where they could live without the contaminating 

domination of the world. In many cases they were 
financially prosperous, for the characteristics of industry, 
frugality, and simplicity were prominent among them. Their 
religious activities, on the other hand, led them frequently 
to such excesses as celibacy postulated by Johann Georg 
Rapp (1757-1847) among the Rappists of southern Indiana or 
the practice of "complex marriage" in the Oneida 
Community of central New York. While most of these 
experiments were shortlived, they constituted interesting 
phases of an important period in American religious history. 
 
John Humprey Noyes, 1811-1886, is the founder of the Oneida Community. 

 

Slavery 
 

Another problem which stimulated sectionalism in religious as well as in political 
organizations during the three decades prior to the Civil War was slavery. This 
institution had existed throughout the colonial period, and had been the center of 
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some discussion at the time of the establishment of the national government. 
Attempts to mitigate its evils had been made from time to time, and in 1820 a 
compromise designed to put an end to the problem was adopted. Ten years later, 
however, both the abolitionists and the slaveholders had become more 
uncompromising in their demands, and their mutual obstinacy induced an era of 
extreme sectionalism which finally led to the great Civil War.  

 
Abraham Lincoln's speech in Gettysburg delivered 
on November 19, 1863. Lincoln spoke of how 
human beings are equal, echoing what is stated  
in the Declaration of Independence. 
 

Such political and economic problems 
exerted tremendous influences upon 
the churches. Although the Quakers 
and a few isolated ministers of other 
denominations opposed slavery, there 
was practically no official denunciation 
of the institution by the major 
American denominations during the 

colonial period. After the Revolution the churches became more pronounced in 
their opposition to slavery, and several of them passed resolutions requiring 
members to emancipate their slaves. Antislavery associations were organized in 

the churches, and plans were 
formulated for the colonization of 
a free state in Africa by these 
emancipated Negroes. The South, 
however, clung obstinately to 
slavery. 
 

A slave auction in Virginia. From the 
Illustrated London News, 16 Febr. 1861. 
Modern hand coloring in Victorian style. 
 

The inevitable clash between 
these two unyielding forces split 
the major churches of the United 

States into Northern and Southern groups. Some denominations, such as the 
Quakers, Congregationalists, and Roman Catholics were not affected so vitaly, but 
other churches were literally torn asunder. The Baptist membership was scattered 
widely throughout both the Northern and Southern sections, and included 
extremists on both sides of the slavery question. For some years an open break 
was averted by the conciliatory activities of the moderate elements from both 
regions, but the trend toward an eventual condemnation of slavery was apparent. 
In 1844 the controversy came to a head when the Foreign Mission Board finally 
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refused to appoint a slaveholder as a Baptist missionary. As such a decision was 
entirely unsatisfactory to the Southern churches they responded by organizing the 
"Southern Baptist Convention" in the following year. Other denominations suffered 
similar schisms over the same issue,—slavery. 
 

Thus the three decades prior to the Civil War (1861-1865) were of the greatest 
importance in the development of American religion. Individualism was a 
dominating characteristic of the age, and the churches were greatly affected by 
political and economic issues. Schismatic movements disrupted the leading 
denominations, and new bodies were called into being. Such was the result of 
allowing conflicting loyalties to assume control of a vast body of believers who had 
failed to follow the admonition of Paul, "Now I beseech you, brethren, by the name 
of our Lord Jesus Christ, that ye all speak the same thing, and that there be no 
divisions among you; but that ye be perfectly joined together in the same mind and 
in the same judgment". (1 Corinthians 1:10). 
 
 

END OF EPISODE 8 
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      CHALLENGES OF A NEW ORDER 
          THE STORY OF RELIGION IN AMERICA  

 

The years preceding the great Civil War had been characterized by an increasing 
sectionalism, which had split many of the major American churches into Northern 
and Southern organizations. These groups became more and more opposed to each 
other, until at the time of secession they had become firm in their sectional 
allegiances. During the four long years of armed hostilities the, churches gave 
invaluable aid, both material and moral, to the governments of their respective 
sections.  
 

 
 
 
 
 
 
 
 
 
 

Early in the war the Northern assemblies passed strong resolutions denouncing 
the evils of slavery and pledging their wholehearted support to the preservation of 
the Union. Although some of the extreme abolitionists were irked by the 
Administration's reticence to destroy the institution of slavery, the eventual 
promulgation of the Emancipation Proclamation ended this opposition. As in the 
days of the American Revolution, many of the clergy volunteered as chaplains to 
minister to the needs of the combatants. Not only did they hold regular services in 
the field, but revival meetings were frequently conducted and hundreds were 
converted. Copies of the Scriptures and other religious literature were also 
distributed, and the chaplains did their best to encourage spiritual conditions amid 
the darkness of war. As the struggle continued, various organizations were formed 
to provide comforts for the men in the field, the hospital, or the prison. In all                        
these activities the Northern churches co-operated splendidly, and gained the 
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appreciation of the sorely tried Lincoln, who wrote, "God bless ... all the churches! 
And blessed be God, who in this our trial giveth us the churches." 
 

The Southern denominations gave equally valuable support to the Confederacy. 
Their assemblies passed spirited resolutions asserting Biblical approval of slavery, 
denouncing the despotism of the North, and pledging their support to the end that 
"the Confederate States and also the kingdom of Jesus Christ may prosper." The 
Southern clergy were untiring in their ministrations to the soldiers, and great 
revivals took place in many regiments. Religious tracts, pamphlets, and copies of 
the Scriptures were also distributed, and much social welfare work was carried on 
by the Confederate chaplains. 
 

It was inevitable that such a great struggle as the Civil War should exert important 
influences upon the churches. The baser passions were excited, drunkenness 
increased, and a general moral decline was experienced among the combatants. At 
home, where the constant thought and talk was of the fortunes of war, church 
membership suffered a considerable decrease, and the clergy found it necessary 
to give more and more time to secular activities. Although some improvement was 
noticed in the later months of the war, many years passed before the blighting 
effects of the struggle were removed from the churches and their membership. On 
the other hand, the North experienced a wave of prosperity, and money was given 
to religious and charitable purposes more freely than ever before. Not only did a 
larger number of people come forward with donations, but the rapidly increasing 
wealthy class made princely contributions to these funds. Indeed, big business 
leaders and methods were about to sweep into the churches and vitally affect their 
traditional characteristics. 
 

Before the Civil War had ended, it was evident that Northern churches would play a 
large part in the reconstruction of the South. Each new advance of the Union forces 
into the Confederacy made the Negro problem more acute, and it was not long 
before the magnitude of the situation was recognized. While the army and the civil 
authorities did their best to aid their new black charges, the "Freedmen's Societies" 
established by the major churches did much to facilitate the Negro's readjustment 
to a new life. Missionary work among these former slaves was a laudable activity, 
although unfortunately it was too frequently combined with political agitation by 
unscrupulous individuals. 
 

The Reconstruction Period 
 

The conquest of the Confederacy, also brought the North into contact with the 
conditions prevailing in the Southern churches. Many of them were struggling 
along without a minister, and their congregations had become scattered, 
impoverished, and discouraged. Chaplains in the Union armies frequently held 
religious services for these people, and sent home glowing reports regarding the 
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possibilities of missionary work for the Southern whites. An immediate and 
enthusiastic response was made to this appeal, and Northern missionaries invaded 
the conquered regions in large numbers. They were granted exceptional rights by 
the military authorities, and many Southern churches were handed over to them. 
These properties were administered by the Northerners as their own, and their 
facilities were used to further the program of radical reconstruction. 
 

Quite naturally the Southerners became indignant over such practices, and made 
spirited remonstrances to the Federal officials. Finally the matter was laid before 
President Lincoln, who ordered the army to cease its sponsorship of particular 
denominations and to return church property to its owners. Thus the President 
upheld the basic American principle of separation of church and state, which was 
threatened by the exigencies of wartime feelings. Governmental support of any 
religious group or practice is entirely inconsistent with the teachings of Christ, and 
can lead only to increased hatred rather than to peace and brotherhood among 
men. 
 

Indipendent Negro Churches 
 

Liberty, however, to the Negro meant freedom from the domination of the Northern 
as well as the Southern whites, and a number of independent Negro church 
organizations were begun. Several Methodist denominations developed among the 
freedmen, while the Baptist polity and practices made a particular appeal to them. 
A Colored Presbyterian Church was also organized, while other small groups 
holding extremist views were formed from time to time. These independent Negro 
churches had an unfortunate beginning. They were weak and inexperienced, and 
frequently were used as tools by unscrupulous politicians. Their poverty prevented 
them from building up adequate organizations, while their lack of capable 
leadership preVented an efficient and progressive development. Laxity in morals 
was altogether too common, and their religious worship was frequently combined 
with social activities. Nevertheless, as the years passed, the independence of the 
Negro churches was a great factor in the remarkable rise of this underprivileged 
group, and today these organizations exert a tremendous power for good in the 
lives of millions of our colored population. 
 

One of the most prominent characteristics of the United States during the postwar 
years was the rise of "big business," a vivid fulfillment of the prophecy of James 
concerning the rich men who "heaped treasure together for the last days." James 
5:1-3. The phenomenal increase of wealth gave unusual prestige and power to 
unprincipled men whose goal in life was "the almighty dollar." Theiinevitable 
consequences of the leadership of such men was a general decline in personal and 
public morality, for they were "lovers of their own selves, covetous." 2 Timothy 3:2. 
Corruption in government reached its peak, while corruption in business was only 
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too common, Bribery, misrepresentation, fraud and unscrupulous competition 
found a place in almost every field of activity, and it is sad to relate that these 
unholy practices sometimes invaded the realm of church endeavors. 
 

As "the successful business man became the symbol of modern America," it was 
only logical to expect that he would be given a larger place in church 
administration and that his methods would be adopted by ecclesiastical 
organizations. Most of the "captains of finance" were church members, and 
contributed large sums to educational and missionary activities. With the passing 
of the years these "successful" men became members of church boards, delegates 
to general assemblies, and virtual oligarchs in some organizations. Laymen's 
associations were formed in the leading denominations, and frequent conventions 
of laymen were held to determine the best methods of utilizing this rich field of 
talent for the advancement of the church. 
 

Such an emphasis upon business methods and worldly standards of success 
naturally resulted in an increasing formality in religious activities. Magnificent 
stone churches with stained-glass windows were erected, pipe organs and paid 
artists furnished the best in music, and the more opulent classes came to 
monopolize the facilities as well as the administration of the churches. Many 
denominational colleges al so became wealthy from endowments established by 
millionaire laymen, and their newly acquired riches led some of them to lose sight 
of their original aims and adopt the practices of secular institutions. 
 

While the church was thus 
becoming more formalistic 
during the last quarter of 
the nineteenth century, the 
basic tenets of Christianity 
were challenged by several 
new movements. The theory 
of biological evolution was 

gaining a larger and more respectable following among the clergy and laity, many 
of whom advocated compromises which explained away the literal creation story 
or which openly claimed that evolution was an advanced revelation of God's 
omnipotence. Higher criticism was subjecting the Scriptures to a cold and scientific 
analysis, which reached the conclusion that they were mere human documents 
although of considerable literary and ethical value. Studies in anthropology, 
folklore, and psychology also weakened the reverence for Christianity, while the 
importation of Oriental religions introduced a new phase of religious compromise. 
These theories which boasted "the wisdom of this world" were wholly at variance 
with the wisdom "which God ordained before the world unto our glory," and were 
truly "foolishness with God." Corinthians 2:6,7; 3:19. While many were led astray by 
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these errors, the faithful were led to a greater search of the Scriptures that they 
might be "wise unto that which is good, and simple concerning evil." Romans 16:19. 
 

The Growth of the West 
 

Faced with these serious challenges, the churches found themselves confronted 
also by an increasing immigration and an expanding area of settlement. Between 
1865 and 1900 an unprecedented number of immigrants entered the United States. 
Most of these settled in the Eastern urban centers, where they found church 
facilities entirely inadequate and frequently uninviting. Others pushed on to the 
agricultural lands in the West, where their poverty and their scattered farms 
rendered spiritual ministration difficult. Their laxity of Sunday observance and 
consumption of alcoholic liquors gave much concern to the orthodox, who saw in 
such practices added dangers to pure Christianity. 
 

These evidences of internal disintegration and external attack were not allowed to 
follow their course unchallenged. Colleges and theological seminaries 

representing practically every major denomination served 
as battlegrounds, and frequently the Fundamentalists 
were able to secure the dismissal of professors who 
advocated heterodox views. A wave of revivalism swept 
the country, and the simple truths of Christianity were 
again presented in all their beauty and forcefulness. The 
outstanding evangelist of this period was Dwight L. Moody 
(1837-1899, photo), whose pointed sermons carried 
conviction to thousands of souls. 

 

During the same decades the great American West was opened. The construction 
of the transcontinental railroads, the pacification of the Indians, a the Federal 
homestead policy combine to facilitate the settlement of this region. Home 
missionary societies were organized by the various denominations to minister to 
the needs of these new frontiersmen, and churches were erected as rapidly as 
possible. 
 

Thus in the latter part of the nineteenth century, though the American churches 
were assailed by external enemies and torn by internal dissensions, the religion of 
Christ moved on, "conquering, and to conquer." The church continued to make 
important contributions to American life. 
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      CHURCHES IN THE TWENTIETH CENTURY 
          THE STORY OF RELIGION IN AMERICA  

 

  
     The five million immigrants who 
     arrived in the United States before 
     the civil war, as well as the ten 
     million that arrived in the following 
     30 years (1860-1890) came from 
     northwestern Europe, mainly from 
     Germany, from England and Ireland. 
     The latest and most impressive migratory wave between 1890 and    
     1914, it was called the "New Immigration". It was made up of fifteen  
     million of people from southern and eastern Europe: Italy, Russia,   
     Poland, Greece, Spain, regions of the Austro-Hungarian and Turkish   
     empires.    

The predictable mistrust of the American lower and middle  
classes toward this migratory wave were however overcome  
by the interests of the big industry, hungry for cheap labor.  

The various US attempts to curb massive immigration by law  
do broke against this barrier until the First World War. 

 
 

The late nineteenth century had brought a changing civilization to the United 
States, and this new order had not been without serious challenges to religion. The 
increasing acceptance of the theory of biological evolution, the more open attacks 
of higher criticism on the Bible and its fundamental teachings, and the trend 
toward materialism and formalism were all products of this new age. As the 
twentieth century opened, not only were these trends rampant, but other situations 
demanded consideration. 
 

The tremendous surge of immigration continued to present difficult problems, 
especially in the large cities where the lower classes found themselves almost 
completely at the mercy of "big business." Industrial consolidation was a 
characteristic of the age, supermergers were common, and the dangers of 
monopoly were threatening. Many of, the great corporations had been built up by 
relentlessly following unscrupulous practices, and the laborers were forced to 
organize themselves in order to maintain any semblance of rights. The' last two 
decades of the nineteenth century witnessed a gigantic conflict between capital 
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and labor, which was characterized by deep-seated acrimony and considerable 
damage to all concerned. Of necessity the churches were drawn into the struggle, 
although most of them were reluctant to soil their garments with such matters. 
 

Failure of the churches 
 

At the turn of the century it was obvious that the churches had failed to take 
advantage of their remarkable opportunities, and that they were becoming 
"apparently helpless before the economic masters of society." The classes who had 
"heaped treasure together for the last days" (James 5:3) had become valuable 
patrons of the churches and their various activities, and in turn had been granted 
an important part in directing the policies and practices of their administration.                        
On the other hand, the lower classes had been greatly neglected, and in many 
places were practically denied the 
advantages of Christian ministration. 
To many of the laboring men religion 
appeared to be "a sort of capitalistic 
soothing sirup," and they openly 
charged that the wealthy were using 
the churches as tools for the 
oppression of the poor.  
 

(1930) Riverside Church (Baptist Congregation) 
in New York City. Photo taken the year of the 
inauguration. The model of inspiration was                       
the Neo-Gothic style cathedral of Chartres, 
France, dating from the 13th century. The 
church, with its 120 m high, was conceived to 
be a place of worship that distanced itself 
from certain fundamentalist interpretations of 
the Bible. 
 

Financial support was obtained thanks to the 
tycoon and philanthropist John Davison 
Rockefeller, junior (1874-1960). In the 
twentieth century, America saw the erection of 
similar very expensive religious buildings. 
Photo retouched. 
 

As the years passed, thinking men 
were brought to realize the 
consequences of such trends, and began to consider how this gap between the 
classes might be bridged to the greater glory of God. They joined the Reverend 
Charles Monroe Sheldon (1857-1946), the author of "In His Steps," in asking that, "if 
the church members were all doing as Jesus would do, could it remain true that 
armies of men would walk the streets for jobs, and hundreds of them curse the 
church, and thousands of them find in the saloon their best friend?" 
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A decided trend toward the socialization of religion resulted. The "institutionalized" 
churches added new facilities to attract the masses, and the social halls, athletic 
clubs, educational features, and organized welfare work which they sponsored, 
appealed to many who had formerly been prejudiced against all religion. In most 
denominations a new and intense interest was evinced in the social teachings of 
Christ. Theological seminaries introduced courses in economics and sociology, and 
practical experience in social service was offered in their curriculums. Some 
ministers found in the words of their Master a decided recommendation of 
socialism, and numerous books were written to link this philosophy with practical 
religion. Although not successful in its larger aspects, this movement did make 
valuable contributions to local political, economic, and social reform. 
 

(1911). Overseer supervising a girl 
(about 13 year old) operating a bobbin- 

winding machine. Photocredit: Lewis 
W. Hine. Library of Congress, 

Washington D. C. 
 

The churches and labor 
 

The churches also adopted a 
different attitude towardlabor 
organizations, which had 
formerly been denounced as 
illegal and unchristian. 
Committees were formed to 
study, the 'problems of labor, 
and their investigations generally resulted in resolutions approving the basic aims 
of the workers. Such ideals as the prohibition of child labor, the reduction of the 
working day, the payment of a decent living wage, and the protection of health 
were generally approved by the churches. Even such advanced proposals as social 
insurance, accident compensation, and distribution of surplus earnings were given 
serious study. The leading denominations adopted social creeds, and then 
proceeded to establish commissions to supervise their practical administration. 
Thus, the teachings of Christ took on a new and more vital meaning, the churches 
vied with one another in showing "mercy to the poor" (Daniel 4:27), and Christianity 
became a part of, rather than apart from, life.  
 

This acceptance of socialized Christianity gave definite encouragement to another 
trend prevalent among the churches during the early twentieth century. The great 
mergers which were so characteristic of contemporary economic society had 
indicated the desirability of consolidation in other fields, and a definet tendency 
toward denominational unity became evident. Many proposals were advanced for 
erasing the old schismatic scars, and several of the larger bodies achieved a 
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measure of success toward this end. However, it was evident that complete 
unification would require an extended struggle, for many sects offered strong 
resistance to the movement for denominational integration.  

 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

Riverside Church, New York.  
The carillon of 74 bronze bells, including one weighing 20 tons, is the largest in the world. 

Meanwhile, a larger aspect of the trend toward unification was becoming imortant. 
For several decades such organizations as the Young Men's Christian Association, 
the Young Women's Christan Association, the Student Volunteer Movement, the 
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Christian Endeavor Society and the International Sunday School Association had 
demonstrated the possibilities of interdenominational co-operation. The American 
Bible Society and the American Tract Society had also rendered valuable service in 
the spread of the gospel, and were supported by most Protestant bodies. The 
development of the Foreign Missions Conference of North America had been 
followed by the formation of the Home Missions Council, and these two 
organizations had done much to eliminate competition between the various 
denominations in foreign countries as well as in the homeland.  
 

Church Union 
 

A tendency toward co-operation was also developing among the churches of the 
larger cities, where ministerial associations were being formed to consider vital 
problems of mutual interest. In some regions these local groups were formed into 
state federations, and finally plans were laid for a national organization. The 
crowning result of such a program was the establishment in 1908 of the Federal 
Council of the Churches of Christ in America, which represented over thirty two 
Protestant bodies, with a combined membership of nearly twenty milllion. For 
nearly three decades this organization has been active in investigation the 
problems facing Protestantism in this country and proposing policies to be 
followed, and has consistently sponsored the further unification of the American 
churches.  
 

This trend toward unity naturally resulted in an "impressive decline in sectarian 
spirit,"—a decline which tended to soften denominational lines. In the rural regions 
small congregations of different beliefs organized federated, or union, churches, 
while in urban areas the undenominational church became popular. Such 
movements were accompanied by a further liberalization of theological creeds, 
whose literal authority had been seriously challenged in the preceding century. The 
conflict between fundamentalism and modernism increased in intensity, and every 
denomination was affected by the struggle. Higher criticism gradually conquered 
the theological seminaries, whose graduates went forth as champions of 
liberalized religion. Although many of their parishioners were more conservative, 
there were others whose experience in college had led them to question accepted 
principles in many fields.  
 

Attempts to compromise these differences were made from time to time. Some 
churches modified their creeds, while others accepted new interpretations. 
Several denominations even found it necessary to lower their admirable standards 
against such practices as card playing, dancing, and attendance at theaters. 
Shorter sermons became the rule, and the message which they contained 
responded to the popular demand for less theology and more ethical philosophy. 
Music was given a larger part in the church service, which became more 
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formalistic as the years passed. Naturally, this trend was not allowed to go 
unchallenged, and evangelists like Billy Sunday (1862-1935, photo) found it 
necessary to conduct a highly sensational evangelism to counteract the new 
tendencies in religion. These and other efforts, however, were unable to stem the 
tremendous surge of modernism which was making steady gains at the time of the 
outbreak of the World War.  

 
 
(1922) Charleston (Boston). 
Billy Sunday, from behind, 
during one of his evangelistic 
campaigns or crusades in the 
Wooden Tabernacle. 
 

Before his conversion he had 
been a very famous baseball 
player in America. 
 

Although the United 
States was not drawn 
into this great struggle 
for nearly three years, 

she was vitally affected from the beginning. The outbreak of the war was a shock 
to many who had been led to believe that the world was on the threshold of an era 
of peace. The arbitration movement was gaining support rapidly, great campaigns 
were being waged to educate the people to think in terms of universal peace, while 
economists pointed out the impossibility of financing war on a modern scale. The 
hearty support which the American churches gave to such policies did much to 
inspire a sincere feeling that the reign of war was ended, and the prophecy that 
many would cry, "Peace, peace; when there is no peace" (Jeremiah 6:14), received a 
literal fulfillment.  
 

The Schock of War 
 

From this Utopian dream the American churches were rudely awakened, and they 
plunged back into the world of realism with their accustomed enthusiasm. Many of 
their clergy found their place in the cantonments or "somewhere in France," where 
they rendered unstinted service. Those who remained at home co-operated in 
every possible way to win the war that would "make the world safe for 
democracy." They preached patriotic sermons, recommended voluntary enlistment 
in the ranks, directed church organizations into wartime activities, served on 
committees to put over financial drives, and in many other ways contributed to the 
cause of American success. Practically every denomination established its own 
War Commission, in addition to supporting such organizations as the Young Men's 
Christian Association, the Salvation Army, and the War Camp Community Service.  
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The war fever found a ready reception in the American churches, for public opinion 
was directed in such a way as "to make righteous anger seem a Christian duty." 
Some clergymen naturally carried to an extreme their enthusiasm for the laudable 
aims that had apparently led the United States into the war. Nevertheless, the 
periodic conventions of the various denominations continued to hold aloft the 
principles of Christian brotherhood and service. Especially did they call upon their 
members to put away arrogance and hatred from their hearts, to insist on, the 
fulfillment of their high wartime aims, to resist the decline in morals which is so 
characteristic of such periods, and to study possible methods for using the war as 
a means to usher in an era of lasting peace.  
 

The end of the struggle in 1918 witnessed the resumption of certain trends which 
had been prevalent during the prewar years. The churches returned to their 
sponsorship of social welfare and civic reforms, and their efficient organization 
and forceful campaigns developed during the war allowed them to play a greater 
part in the social, economic, and political life of the nation.  
 

The tendency toward denominational union had also 
been strengthened by wartime methods and activities, 
which had demonstrated the efficacy of united action. 
The formation of the United Lutheran Church in 1918 led 
the way, and encouraged other denominations to give 
serious consideration to such a course. Attempts were 
made to unite the two leading Methodist Episcopal 
bodies, a plan for the union of all denominations based 
on congregational polity was proposed, and the 
ambitious scheme of a great Protestant Interchurch 

World Movement was also brought forward. Although these programs finally ended 
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in failure, the successful union of Presbyterians, 
Congregationalists, and Methodists into The United Church 
of Canada in 1925 encouraged the protagonists of American 
union.  
 

While the Protestant churches were thus attempting to 
bring about a greater unity, the Roman Catholics exhibited a 
remarkable vitality. During the decade ending in 1926 they 
showed an increase of nearly three million members, and 
their great Eucharistic Congress held at Chicago in that 
year presented a remarkable exhibition of their new 
strength in America.  
 

The depression years forced the churches to give greater attention to social 
service than ever before. Their decreased revenue encouraged consolidation in the 
homeland and retrenchment in foreign fields. 
  

To many persons the future course 
of religion in America is hidden in 
obscurity, but the Scriptures 
promise that the truth of God will 
inevitably triumph over the forces 
of evil.  
 

May we all be faithful to "keep the 
commandments of God, and the 
faith of Jesus" (Revelation 14:32) 
that we may triumph with it!  
 

Image © Review & Herald Publishing from 
GoodSalt.com 

END OF EPISODE 10 AND 

CONCLUSION OF THE SERIES  
 

Bible references: KJV 
 

luisetti46@gmail.com     
02-06-2021     

 
Visite my Italian website: 

www.letteraperta.it 

www.letteraperta.it

